Key Verses from the Bhakti-Rasämåta-sindhu
(1.1.1)
akhila-rasämåta-mürtiù

prasåmara-ruci-ruddha-tärakä-päliù

kalita-çyämä-lalito

rädhä-preyän vidhur jayati
akhila-rasa-amåta-mürtiù—the reservoir of all pleasure, in which exist all the mellows of devotional service, namely çänta, däsya, sakhya, vätsalya and mädhurya; prasåmara—spreading forth; ruci—by His bodily luster; ruddha—who has subjugated; tärakä—the gopé named Tärakä; päliù—the gopé named Päli; kalita—who has absorbed the minds of; çyämä—the gopé named Çyämä; lalitaù—and the gopé named Lalitä; rädhä-preyän—dearmost to Çrématé Rädhäräëé; vidhuù—Kåñëa, the Supreme Personality of Godhead; jayati—all glories to.
Let Kåñëa, the Supreme Personality of Godhead, be glorified! By virtue of His expanding attractive features, He subjugated the gopés named Tärakä and Päli and absorbed the minds of Çyämä and Lalitä. He is the most attractive lover of Çrématé Rädhäräëé and is the reservoir of pleasure for devotees in all transcendental mellows.
(1.1.2)
hådi yasya preraëayä

 pravartito haà varäka-rüpo pi

tasya hareù pada-kamalaà

 vande caitanya-devasya
hådi—within the heart; yasya—of whom (the Supreme Personality of Godhead, who gives His pure devotees intelligence with which to spread the Kåñëa consciousness movement); preraëayä—by the inspiration; pravartitaù—engaged; aham—I; varäka—insignificant and low; rüpaù—Rüpa Gosvämé; api—although; tasya—of Him; hareù—who is Lord Hari, the Supreme Personality of Godhead; pada-kamalam—to the lotus feet; vande—let me offer my prayers; caitanya-devasya—of Çré Caitanya Mahäprabhu.
Although I am the lowest of men and have no knowledge, the inspiration to write transcendental literatures about devotional service has been mercifully bestowed upon me. Therefore I am offering my obeisances at the lotus feet of Çré Caitanya Mahäprabhu, the Supreme Personality of Godhead, who has given me the chance to write these books.
(1.1.3)
viçräma-mandiratayä 

tasya sanätana-tanor mad-éçasya

bhakti-rasämåta-sindhur 

bhavatu sadäyaà pramodäya
3) May this Bhakti-rasämåta-sindhu become the palatial resting chamber of Lord Kåñëa, my worshipable Deity, who is eternally situated in His own form, but who is also manifest as Çréla Sanätana Gosvämé, my lord and master. May this book always bring joy to him.
(1.1.4)
bhakti-rasämåta-sindhau 

carataù paribhüta-kälajälabhiyaù

bhakta-makarän açélita

mukti-nadékän namasyämi
4) Let me offer my respectful obeisances unto all the devotees who are sporting like sharks in the nectar ocean of devotional service. They do not pay any attention to the rivers of impersonal liberation, and they are unafraid of time itself which assumes the forms of aquatics such as birth, death, old age, and disease.
(1.1.5)
mémäàsaka-vaòavägneù 

kaöhinäm api kuëöhayann asau jihväm

sphuratu sanätana suciraà 

tava bhakti-rasämåtämbhodhiù
5) O Sanätana, may your nectar ocean of devotional service be continuously manifest and may it extinguish the harsh fire of the quarreling mental speculators and jïänés, who are like volcanoes whose eruptions are rendered harmless in the depths of these great waters.
(1.1.6)
bhakti-rasasya prastutir 

akhila-jagan-maìgala-prasaìgasya

ajïenäpi mayäsya kriyate

suhådäà pramodäya
6) I have compiled this book on devotional service despite of my ignorance, in order to please my friends and wellwishers and to distribute Kåñëas auspicious association all over the world.
(1.1.7)
etasya bhagavad-bhakti-

rasämåta-payonidheù 

catväraù khalu vakñyante 

bhägäù pürvädayaù kramät
7) This nectarean milk ocean of devotional service to the Supreme Personality of Godhead will be described in four sections or directions as it were; namely the Eastern, Southern, Western and Northern section.
(1.1.8)
tatra pürva-vibhäge smin

bhakti-bheda-nirüpake

anu-krameëa vaktavyaà

laharéëäà catuñöayam
8) In this first section there are four waves, in which the different types of devotional service will be described.
(1.1.9)
ädyä sämänya bhakty-äòhyä

dvitéyä sädhanäìkitä

bhäväçritä tåtéyä ca

turyä prema-nirüpikä
9) The first wave describes devotional service in general. The second wave lists the prescriptions for regulated devotional service. In the third wave devotional service in ecstasy is discussed, and in the fourth wave pure love of Godhead will be explained. 
(1.1.10)
taträdau suñöhu vaiçiñöyam

asyäù kathayituà sphuöam

lakñaëaà kriyate bhakter

uttamäyäù satäà matam
10) In order to fully describe and classify devotional service, this wave explains the symptoms of first-class devotional service in accordance with the opinions of the learned sädhus, as follows: 
(1.1.11)
anyäbhiläñitä-çünyaà

jïäna-karmädy-anävåtam

änukülyena kåñëänu-

çélanaà bhaktir  uttamä
11) When first-class devotional service develops, one must be devoid of all material desires, knowledge obtained by monistic philosophy, and fruitive action. The devotee must constantly serve Kåñëa favorably, as Kåñëa desires.
As stated in the Närada-païcarätra-
(1.1.12)
sarvopädhi-vinirmuktaà

tat-paratvena nirmalam

håñékeëa håñékeça-

sevanaà bhaktir ucyate
12) Bhakti, or devotional service, means engaging all our senses in the service of the Lord, the Supreme Personality of Godhead, the master of all the senses. When the spirit soul renders service unto the Supreme, there are two side effects. One is freed from all material designations, and, simply by being employed in the service of the Lord, ones senses are purified.
çré bhägavatasya tåtéya skandhe ca
In the Third Canto of the Çrémad-Bhägavatam (SB 3.29.12-14), it is also said-
 (1.1.13)
ahaituky avyavahitä

yä bhaktiù puruñottame
13) Devotional ecstasy flows uninterrupted by any material condition towards the Supreme Lord.
(1.1.14)
sälokya-särñöi-sämépya-

särüpyaikatvam apy uta

déyamänaà na gåhëanti

vinä mat-sevanaà janäù
14) A pure devotee does not accept any kind of liberation-sälokya, särñöi, sämépya, särüpya or ekatva-even though they are offered by the Supreme Personality of Godhead.
(1.1.15)
sa eva bhakti-yogäkhya

ätyantika udähåtaù
15) Bhakti-yoga, as described above, is the ultimate goal of life. 
(1.1.16)
sälokyety ädi-padyastha 

bhaktotkarña-nirüpaëam

bhakter viçuddhatä-vyaktyä

lakñaëe paryavasyati
16) These verses, beginning with the word sälokya, are demonstrating the superiority of the pure devotees. The status of pure devotional service is described in the end. 
(1.1.17)
kleça-ghné çubhadä mokña-

laghutäkåt sudurlabhä

sändränanda-viçeñätmä

çré-kåñëäkarñaëé ca sä
17) Pure devotional service brings immediate relief from all kinds of material distress. It is the beginning of all auspiciousness. It minimizes the value of liberation. It is rarely achieved, it automatically puts one in transcendental pleasure and it is the only means to attract Kåñëa. 
taträsyäù kleça-ghnatvam-
Relief from material distress-
(1.1.18)
kleças tu päpaà tad-béjam 

avidyä ceti te tridhä
18) There are three factors, namely suffering, sinful activities, and ignorance, which is the seed of both. 
tatra päpam-
Sinful reactions are explained thus-
(1.1.19)
aprärabdhaà bhavet päpaà

prärabdhaà ceti tad dvidhä
19) There are two kinds of sinful reactions. Potential sinful reactions are called aprärabdha and manifest sinful reactions are known as prärabdha. 

taträprärabdha-haratvaà yathaikädaçe (SB 11.14.19)-
In connection with the destruction of potential sinful reactions, there is the following statement in the Eleventh Canto of the Çrémad-Bhägavatam:
(1.1.20)
yathägniù susamåddhärciù

karoty edhäàsi bhasmasät

tathä mad-viñayä bhaktir

uddhavainäàsi kåtsnaçaù
20) As all fuel is burned to ashes by a full-fledged fire, all sinful activities are totally erased when one engages in devotional service to Me. 

prärabdha-haratvaà yathä tåtéye (SB 3.33.6)-
The destruction of manifest sinful reactions is described in the Third Canto as follows:
(1.1.21)
yan-nämadheya-çravaëänukértanäd

yat-prahvaëäd yat-smaraëäd api kvacit

çvädo pi sadyaù savanäya kalpate

kutaù punas te bhagavan nu darçanät
21) To say nothing of the spiritual advancement of persons who see the Supreme Person face to face, even a person born in a family of dog-eaters immediately becomes eligible to perform Vedic sacrifices if he once utters the holy name of the Supreme Personality of Godhead or chants about Him, hears about His pastimes, offers Him obeisances or even remembers Him.
(1.1.22)
durjätir eva savanä-

yogyatve käraëaà matam

durjäty ärambhakaà päpaà 

yat syät prärabdham eva tat
22) Low birth is thought to be the cause of ones disqualification to perform the soma sacrifice. That sinful activity, however, which caused the low birth, is known as prärabdha.
padma-puräëe ca-
The Padma Puräëa says:
(1.1.23)
aprärabdha-phalaà päpaà

küöaà béjaà phalonmukham

krameëaiva praléyeta

viñëu-bhakti-ratätmanäm
23) There are different stages of dormant reactions to sinful activities to be observed in a sinful life. Sinful reactions may be just waiting to take effect [phalonmukha], reactions may be still further dormant [küöa], or the reactions may be in a seedlike state [béja]. In any case, all types of sinful reactions are vanquished one after another if a person engages in the devotional service of Lord Viñëu.
béja-haratvaà yathä ñañöhe (SB 6.2.17)-
In the Sixth Canto of the Çrémad-Bhägavatam the removal of seedlike sinful desires is described:
(1.1.24)
tais täny aghäni püyante

tapo-däna-vratädibhiù

nädharmajaà tad-dhådayaà

tad apéçäìghri-sevayä
24) Although one may neutralize the reactions of sinful life through austerity, charity, vows and other such methods, these pious activities cannot uproot the material desires in ones heart. However, if one serves the lotus feet of the Personality of Godhead, he is immediately freed from all such contaminations.
avidyä-haratvaà yathä caturthe (SB 4.22.39)-
The destruction of ignorance is described in the Fourth Canto of the Çrémad-Bhägavatam as follows:
(1.1.25)
yat-päda-paìkaja-paläça-viläsa-bhaktyä

karmäçayaà grathitam udgrathayanti santaù

tadvan na rikta-matayo yatayo pi ruddha-

sroto-gaëäs tam araëaà bhaja väsudevam
25) The devotees, who are always engaged in the service of the toes of the lotus feet of the Lord, can very easily overcome hard-knotted desires for fruitive activities. Because this is very difficult, the nondevotees-the jïänés and yogés-although trying to stop the waves of sense gratification, cannot do so. Therefore you are advised to engage in the devotional service of Kåñëa, the son of Vasudeva.
pädme ca-
In the Padma Puräëa it is also said:
(1.1.26)
kåtänuyäträ vidyäbhir

hari-bhaktir anuttamä

avidyäà nirdahaty äçu

däva-jväleva pannagém
26) Pure devotional service in Kåñëa consciousness is the highest enlightenment, and when such enlightenment is there, it is just like a blazing forest fire, killing all the inauspicious snakes of desire.
çubhadatvam-
All-auspiciousness-
(1.1.27)
çubhäni préëanaà sarva-

jagatäm anuraktatä

sad-guëäù sukham ity ädény

äkhyätäni manéñibhiù
27) Learned sages have described the meaning of auspiciousness as: love for the entire creation, caring affection for all living entities, saintly character, happiness, and other such qualities.
tatra jagat-préëanädi-dvaya-pradatvaà, yathä pädme-
In connection with making the whole world happy and being affectionate toward all living entities, the following statement is found in the Padma Puräëa:
(1.1.28)
yenärcito haris tena

tarpitäni jaganty api

rajyanti jantavas tatra

jaìgamäù sthävarä api
28) A person who is engaged in devotional service in full Kåñëa consciousness is to be understood to be doing the best service to the whole world and to be pleasing everyone in the world. In addition to human society, he is pleasing even the trees and animals, because they also become attracted by such activities.
sad-guëädi-pradatvaà yathä païcame (SB 5.18.12)-
How godly qualities are developed by devotional service is described in the Fifth Canto of the Çrémad-Bhägavatam:
(1.1.29)
yasyästi bhaktir bhagavaty akiïcanä

sarvair guëais tatra samäsate suräù

haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

 [SB 5.18.12]
29) All the demigods and their exalted qualities, such as religion, knowledge and renunciation, become manifest in the body of one who has developed unalloyed devotion for the Supreme Personality of Godhead, Väsudeva. On the other hand, a person devoid of devotional service and engaged in material activities has no good qualities. Even if he is adept at the practice of mystic yoga or the honest endeavor of maintaining his family and relatives, he must be driven by his own mental speculations and must engage in the service of the Lords external energy. How can there be any good qualities in such a man?
sukha-pradatvaà-
Devotional service as giver of happiness -
(1.1.30)
sukhaà vaiñayikaà brähmam

aiçvaraà ceti tat tridhä
30) Happiness from material enjoyment, happiness from identification with Brahman and happiness derived from Kåñëa consciousness, are the three categories of happiness.
yathä tantre-
As stated by Lord Çiva in the tantra-çästra-
(1.1.31)
siddhayaù paramäçcaryä

bhuktir muktiç ca çäçvaté

nityaà ca paramänandaà

bhaved govinda-bhaktitaù
31) My dear wife, a person who has surrendered himself at the lotus feet of Govinda and who has thus developed pure Kåñëa consciousness can be very easily awarded all the perfections desired by the impersonalists; and beyond this, he can enjoy the happiness achieved by the pure devotees.
hari-bhakti-sudhodaye ca-
In the Hari-bhakti-sudhodaya Prahläda Mahäräja prays to Lord Nåsiàhadeva-
(1.1.32)
bhüyo pi yäce deveça 

tvayi bhaktir dåòhästu me

yä mokñänta catur-varga-

phaladä sukhadä latä
32) My dear Lord, I repeatedly pray unto Your lotus feet that I may simply be stronger in devotional service. I simply pray that my Kåñëa consciousness may be more strong and steady, because happiness derived out of Kåñëa consciousness and devotional service is so powerful that with it one can have all the other perfections of religiousness, economic development, sense gratification and even the attainment of liberation from material existence.
mokña-laghutä-kåt-
Devotional service minimizes the importance of liberation-
(1.1.33)
manäg eva prarüòhäyäà

hådaye bhagavad-ratau

puruñärthäs tu catväras

tåëäyante samantataù
33) When even a little attachment to Kåñëa arises in a persons heart, then religiosity, economic development, sense gratification and liberation become as insignificant as straw.
yathä närada-païcaratre-
In the Närada-païcarätra it is stated:
(1.1.34)
hari-bhakti-mahä-devyäù

sarvä mukhyädi siddhayaù

bhuktayaç cädbhutäs tasyäç

ceöikävad anuvratäù
34) The wonderful pleasures derived from the main mystic perfections are afraid of Hari-bhakti-mahä-devé, pure devotional service to Lord Hari, and they become her faithful attendants.
sudurlabhä-
Devotional service is rarely achieved-
(1.1.35)
sädhanaughair anäsaìgair

alabhyä suciräd api

hariëä cäçv adeyeti

dvidhä sä syät sudurlabhä
35) Devotional perfection is very difficult to attain for two reasons. First, unless one is attached to Kåñëa, he cannot attain devotional perfection even if he renders devotional service for a long time. Second, Kåñëa does not easily deliver perfection in devotional service.
taträdyä, yathä tantre-
The exalted position of devotional service is described in the tantra-çästra-
(1.1.36)
jïänataù su-labhä muktir

bhuktir yajïädi-puëyataù

seyaà sädhana-sähasrair

häri-bhaktiù su-durlabhä
36) By cultivating philosophical knowledge one can understand his spiritual position and thus be liberated, and by performing sacrifices and pious activities one can achieve sense gratification in a higher planetary system, but the devotional service of the Lord is so rare that even by executing hundreds and thousands of such sacrifices one cannot obtain it.
dvitéyä yathä païcama skandhe (SB 5.6.18)-
This is further supported by the following statement in the Fifth Canto of the Çrémad-Bhägavatam-
(1.1.37)
räjan patir gurur alaà bhavatäà yadünäà

daivaà priyaù kula-patiù kva ca kiìkaro vaù

astv evam aìga bhagavän bhajatäà mukundo

muktià dadäti karhicit sma na bhakti-yogam
37) Çukadeva Gosvämé continued: My dear King, the Supreme Person, Mukunda, is actually the maintainer of all the members of the Päëòava and Yadu dynasties. He is your spiritual master, worshipable Deity, friend, and the director of your activities. To say nothing of this, He sometimes serves your family as a messenger or servant. This means He worked just as ordinary servants do. Those engaged in getting the Lords favor attain liberation from the Lord very easily, but He does not very easily give the opportunity to render direct service unto Him.
sändränanda-viçeñätmä yathä-
The happiness of becoming one with the Supreme-
(1.1.38)
brahmänando bhaved eña

cet parärdha-guëé-kåtaù

naiti bhakti-sukhämbhodheù

paramäëu-tuläm api
38) If brahmänanda, the transcendental bliss derived from understanding impersonal Brahman, were multiplied a million times, such a quantity of brahmänanda could not compare with even an atomic portion of the pleasure relished in pure devotional service.
yathä hari-bhakti-sudhodaye-
In the Hari-bhakti-sudhodaya, Prahläda Mahäräja prays to Lord Nåsiàhadeva as follows:
(1.1.39)
tvat-säkñät-karaëähläda-

viçuddhäbdhi-sthitasya me

sukhäni goñpadäyante

brähmäëy api jagad-guro
39) My dear Lord, O master of the universe, since I have directly seen You, my transcendental bliss has taken the shape of a great ocean. Being situated in that ocean, I now realize all other so-called happiness to be like the water contained in the hoofprint of a calf.
Çrédhara Svämé, in his Bhävärtha-dépikä commentary to Çrémad-Bhägavatam, (SB 10.87.21), writes:
(1.1.40)
tvat-kathämåta-päthodhau

viharanto mahä-mudaù

kurvanti kåtinaù kecic

catur-vargaà tåëopamam
40) For those who take pleasure in the transcendental topics of the Supreme Personality of Godhead, the four progressive realizations of religiosity, economic development, sense gratification and liberation, all combined together, cannot compare, any more than a straw, to the happiness derived from hearing about the transcendental activities of the Lord.
çré-kåñëa-karñiëé-
Attracting Kåñëa-
(1.1.41)
kåtvä harià prema-bhäjaà

priya-varga-samanvitam

bhaktir vaçékarotéti

çré-kåñëa-karñiëé matä
41) Bhakti, devotional service, is known as çré-kåñëa-karñiëé, which means that she fully controlls Kåñëa in so many ways, through the influence of love.

yathäikädeçe (SB 11.14.20)-
As stated in the Eleventh Canto of the Çrémad-Bhägavatam-
(1.1.42)
na sädhayati mäà yogo

na säìkhyaà dharma uddhava

na svädhyäyas tapas tyägo

yathä bhaktir mamorjitä
42)  [The Supreme Personality of Godhead, Kåñëa, said:] My dear Uddhava, neither through añöäìga-yoga [the mystic yoga system to control the senses], nor through impersonal monism or an analytical study of the Absolute Truth, nor through study of the Vedas, nor through practice of austerities, nor through charity, nor through acceptance of sannyäsa can one satisfy Me as much as one can by developing unalloyed devotional service unto Me.
saptame ca näradoktau (SB 7.10.48)-
And in the Seventh Canto of the Çrémad-Bhägavatam, Närada Muni says-

(1.1.43)
yüyaà nå-loke bata bhüri-bhägä

lokaà punänä munayo bhiyanti

yeñäà gåhän ävasatéti säkñäd

güòhaà paraà brahma manuñya-liìgam
43) Närada Muni continued: My dear Mahäräja Yudhiñöhira, all of you [the Päëòavas] are extremely fortunate, for the Supreme Personality of Godhead, Kåñëa, lives in your palace just like a human being. Great saintly persons know this very well, and therefore they constantly visit this house.
(1.1.44)
agrato vakñyamänäyäs

tridhä bhakter anukramät

dviçaù ñaòbhiù padair etan

mähätmyaà parikértitam
44) At the beginning of this book, the greatness of devotional service, bhakti, has been glorified by describing these six uncommon characteristics listed above. Bhakti can be divided into three categories, with each successive category having two more qualities than the previous one.
kià ca-
Furthermore-
(1.1.45)
svalpäpi rucir eva syäd 

bhakti-tattvävabodhikä

yuktis tu kevalä naiva

yad asyä apratiñöhatä
45) If a person has even a little taste for understanding devotional service, the revealed scriptures will bring him nearer to the truth of bhakti. But for one who is only interested in speculating and book knowledge and who does not engage in practical service, understanding will never be conclusive.
tathä präcénair apy uktam-
In the words of the ancient sages--
(1.1.46)
yatnenäpädito py arthaù

kuçalair anumätåbhiù

abhiyuktatarair anyair

anyathaivopapädyate
46) Whatever meaning has been ascertained with great endeavor by expert logicians, it is found to be inconsistent by those who have even greater erudition.

iti çré-bhakti-rasämåta-sindhau pürva-vibhäge bhakti-sämänya-laharé prathamä.

Thus ends the First Wave in the Eastern Section of the Nectar Ocean of Devotional Service, entitled A General Description of Devotional Service.
(1.2.1)
sä bhaktiù sädhana bhävaù

prema ceti tridhoditä
1) This process of bhakti-yoga can be divided into three categories-namely devotional service in practice, devotional service in ecstasy and devotional service in pure love of God.
tatra sädhana-bhaktiù-
Devotional service in practice-
(1.2.2)
kåti-sädhyä bhavet sädhya-bhävä sä sädhanäbhidhä

nitya-siddhasya bhävasya präkaöyaà hådi sädhyatä
“That bhakti which is accomplished through the function of the senses and by which bhäva-bhakti is obtained is called sädhana-bhakti. The manifesting of the nitya-siddha bhäva within the heart is called sädhyatä, or the stage of attaining perfection.”
(1.2.3)
sä bhaktiù saptama skandhe

bhaìgyä devarñiëoditä
3) In the Seventh Canto of the Çrémad-Bhägavatam Närada Muni has systematically described this process of sädhana-bhakti or devotional service in practice.
yathä saptame (SB 7.1.32)-
He says as follows:
(1.2.4)
tasmät kenäpy upäyena

manaù kåñëe niveçayet
4) Somehow or other we have to attach our minds to Kåñëa consciousness.
(1.2.5)
vaidhé rägänugä ceti

sä dvidhä sädhanäbhidhä
5) This sädhana-bhakti, or practice of devotional service, may be divided into two parts. The first part is called service according to the regulative principles or vaidhi-bhakti. The second part is called rägänuga or developing attachment by following those who are naturally attracted to Kåñëa.
tatra vaidhé-
Service according to the regulative principles-
(1.2.6)
yatra rägän aväptatvät

pravåttir upajäyate

çäsanenaiva çästrasya

sä vaidhé bhaktir ucyate
6) When there is no attachment or no spontaneous loving service to the Lord, and one is engaged in the service of the Lord simply out of obedience to the order of the spiritual master or in pursuance of the scriptures, such obligatory service is called vaidhi-bhakti.
yathä dvitéye (SB 2.1.5)-
As stated in the Second Canto of the Çrémad-Bhagavatam-
(1.2.7)
tasmäd bhärata sarvätmä

bhagavän harir éçvaraù

çrotavyaù kértitavyaç ca

smartavyaç cecchatäbhayam
7) O descendant of King Bharata, one who desires to be free from all miseries must hear about, glorify and also remember the Personality of Godhead, who is the Supersoul, the controller and the savior from all miseries.

As stated in the Padma Puräëa--
(1.2.8)
smartavyaù satataà viñëur

vismartavyo na jätucit

sarve vidhi-niñedhäù syur

etayor eva kiìkaräù
8) Kåñëa is the origin of Lord Viñëu. He should always be remembered and never forgotten at any time. All the rules and prohibitions mentioned in the çästras should be the servants of these two principles.
(1.2.9)
ity asau syäd vidhir nityaù

sarva-varëäçramädiñu

nityatve py asya nirëétam

ekädaçy-ädivat phalam
9) This prescription is applicable to the entire range of varëäçrama followers alike-brahmacärés, gåhasthas, vänaprasthas, sannyäsés, brähmaëas, kñatriyas, vaiçyas and çüdras. It has been positively concluded that by steadily following this instruction one may attain results similar to those obtained by observing the ekädaçé-vrata or other such vows.
ekädaçe tu vyaktam evoktaà (SB 11.5.2-3)-
In the Eleventh Canto of the Çrémad-Bhägavatam it is stated-
(1.2.10)
mukha-bähüru-pädebhyaù

puruñasyäçramaiù saha

catväro jajïire varëä

guëair viprädayaù påthak
10) From the mouth of Brahmä, the brahminical order has come into existence. Similarly, from his arms the kñatriyas have come, from his waist the vaiçyas have come, and from his legs the çüdras have come. These four orders and their spiritual counterparts [brahmacarya, gåhastha, vänaprastha and sannyäsa] combine to make human society complete.
(1.2.11)
ya eñäà puruñaà säkñäd-

ätma-prabhavam éçvaram

na bhajanty avajänanti

sthänäd bhrañöäù patanty adhaù
11) If one simply maintains an official position in the four varëas and äçramas but does not worship the Supreme Lord Viñëu, he falls down from his puffed-up position into a hellish condition.
As stated in the Eleventh Canto of the Çrémad-Bhägavatam (SB 11.27.49)-
(1.2.12)
evaà kriyä-yoga-pathaiù

pumän vaidika-täntrikaiù

arcann ubhayataù siddhià

matto vindaty abhépsitäm
12) By worshiping Me through the various methods prescribed in the Vedas and tantras, one will gain from Me his desired perfection in both this life and the next.
païcarätre ca-
In the Närada-païcarätra it is stated-
(1.2.13)
surarñe vihitä çästre

harim uddiçya yä kriyä

saiva bhaktir iti proktä

tayä bhaktiù parä bhavet iti
13) Any activities sanctioned in the revealed scriptures and aiming at the satisfaction of the Supreme Personality of Godhead are accepted by saintly teachers as the regulative principles of devotional service. If one regularly executes such service unto the Supreme Personality of Godhead under the direction of a bona fide spiritual master, then gradually he rises to the platform of serving in pure love of God.
taträdhikaré-
Eligibility of the candidate for accepting devotional service-
(1.2.14)
yaù kenäpy ati-bhägyena

jäta-çraddho sya sevane

näti-sakto na vairägya-

bhäg asyäm adhikäry asau
14) One who has become purified by association with great devotees engaged in the service of the Lord, who is not overly attached to material enjoyment nor overly renounced or falsely renounced, such a person is a qualified candidate for devotional service.
yathaikädaçe (SB 11.20.8)-
As stated in the Eleventh Canto of the Çrémad-Bhägavatam-
(1.2.15)
yadåcchayä mat-kathädau

jäta-çraddhas tu yaù pumän

na nirviëëo nätisakto

bhakti-yogo sya siddhidaù
15) Somehow or other, if one is attracted to talks about Me and has faith in the instructions I have set forth in Bhagavad-gétä, and if one is actually detached from material things and material existence, his dormant love for Me will be awakened by devotional service.
(1.2.16)
uttamo madhyamaç ca syät

kaniñöhaç ceti sa tridhä
16) There are three classes of devotees-the first-class devotee [uttama-bhakta], the second-class devotee or [madhyama-bhakta], and the neophyte devotee or [kaniñöha-bhakta].
tatrottamaù-
About the topmost devotee-
(1.2.17)
çästre yuktau ca nipuëaù
sarvathä dåòha-niçcayaù

prauòha-çraddho dhikäré yaù

sa bhaktäv uttamo mataù
17) One who is expert in logic and understanding of revealed scriptures, and who always has firm conviction and deep faith that is not blind, is to be considered a topmost devotee in devotional service.
madhyamaù-
About the second-class devotee-
(1.2.18)
yaù çästrädiñv anipuëaù

çraddhävän sa tu madhyamaù
18) He who does not know scriptural argument very well but who has firm faith is called an intermediate or second-class devotee.
kaniñöhaù-
About the neophyte devotee-
(1.2.19)
yo bhavet komala-çraddhaù

sa kaniñöho nigadyate
19) One whose faith is not very strong, who is just beginning, should be considered a neophyte devotee.
(1.2.20)
tatra gétädiñüktänäà

caturëäm adhikäriëäm

madhye yasmin bhagavataù

kåpä syät tat priyasya vä
20) The four classes of persons who surrender unto the Lord and who are mentioned in the Bhagavad-gétä (ärto jijïäsur arthärté jïäné ca) are also counted as neophyte devotees. Such persons can be elevated to the second- or first-class platform if they can get the association of pure devotees.
(1.2.21)
sa kñéëa-tat-tad-bhävaù syäc 

chuddha-bhakty-adhikäravän

yathebhaù çaunakädiç ca

dhruvaù sa ca catuù-sanaù
21) When the materialistic motivations of a person have been destroyed, he becomes eligible to perform pure devotional service of the highest order. Examples of these four types of persons, [in the same order as listed in the Gétä], are-the elephant Gajendra, who was seeking relief from distress; Çaunaka Åñi and the sages of Naimiñäraëya, who were inquisitive; Mahäräja Dhruva, who was searching after wealth; and the four Kumäras, who were wise men, seeking for knowledge.
(1.2.22)
bhukti-mukti-spåhä yävat

piçäcé hådi vartate

tävad bhakti-sukhasyätra

katham abhyudayo bhavet
22) The material desire to enjoy the material world and the desire to become liberated from material bondage are considered to be two witches, and they haunt one like ghosts. As long as these witches remain within the heart, how can one feel transcendental bliss? As long as these two witches remain in the heart, there is no possibility of enjoying the transcendental bliss of devotional service.
(1.2.23)
taträpi ca viçeñeëa

gatim aëvém anicchataù

bhaktir håta-manaù-präëän

premëä tän kurute janän
23) Amongst the above-mentioned four types of devotees, the one who does not desire liberation is most excellent. Such persons engage in devotional service (beginning with hearing and chanting) with so much love that their minds and senses become completely absorbed and they become oblivious of material existence.
1.2.59
siddhäntatas tv abhede pi

çréça-kåñëa-svarüpayoù

rasenotkåñyate kåñëa-

rüpam eñä rasa-sthitiù
siddhäntataù—in reality; tu—but; abhede—no difference; api—although; çré-éça—of the husband of Lakñmé, Näräyaëa; kåñëa—of Lord Kåñëa; svarüpayoù—between the forms; rasena—by transcendental mellows; utkåñyate—is superior; kåñëa-rüpam—the form of Lord Kåñëa; eñä—this; rasa-sthitiù—reservoir of pleasure.
 According to transcendental realization, there is no difference between the forms of Näräyaëa and Kåñëa. Yet in Kåñëa there is a special transcendental attraction due to the conjugal mellow, and consequently He surpasses Näräyaëa. This is the conclusion of transcendental mellows.
1.2.90-93
çraddhä viçeñataù prétiù çré-mürter aìghri-sevane
çrémad-bhägavatärthänäm äsvädo rasikaiù saha

sajätéyäçaye snigdhe sädhau saìgaù svato vare
näma-saìkértanaà çréman-mathurä-maëòale sthitiù
aìgänäà païcakasyäsya pürva-vilikhitasya ca
nikhila-çraiñöhya-bodhäya punar apy atra kértanam

(1) Serving the lotus feet of the Deity with faith and particular loving disposition, (2) relishing the taste of the meanings of the Bhagavata with those conversant with devotional rapture, (3) associating with saints who have similar inclinations, who are soft-hearted and affectionately disposed towards oneself, (4) engaging in congregational chanting of the holy names, and (5) residing in the area of Mathura-mandala. These aforementioned five limbs are understood as the essence of everything, and therefore they are glorified again.
1.2.100
sa mågyaù çreyasäà hetuù panthäù sastäpa-varjjitaù

anaväptaçramaà pürve yena santaù pratasthire
(Skanda Puräëa)
The best way to search for the truth is to follow the path that has previously been gone over by saintly persons and devotees, and by which they have attained the supreme goal of life. Such a path is always free from all kinds of obstacles and hindrances to our progress, and by following it one very quickly attains the desired result.
1.2.101
çruti-småti-puräëädi-

païcarätra-vidhià vinä

aikäntiké harer bhaktir

utpätäyaiva kalpate
Devotional service of the Lord that ignores the authorized Vedic literatures like the Upaniñads, Puräëas and Närada-païcarätra is simply an unnecessary disturbance in society.
1.2.103
aciräd eva sarvärthaù

 sidhyaty eñäm abhépsitaù

sad-dharmasyävabodhäya

 yeñäà nirbandhiné matiù
acirät—very soon; eva—certainly; sarva-arthaù—the goal of life; sidhyati—becomes fulfilled; eñäm—of these persons; abhépsitaù—desired; sat-dharmasya—of the path of progressive devotional service; avabodhäya—for understanding; yeñäm—those whose; nirbandhiné—unflinching; matiù—intelligence.
Those who are eager to awaken their spiritual consciousness and who thus have unflinching, undeviated intelligence certainly attain the desired goal of life very soon.
1.2.105
saàvatsaraà vä ñanmäsän mäsaà mäsärddham-eva vä

dvärakä-väsinaù sarve narä näryaç-caturbhujäù
(Skanda Puräëa)
By living in Dväräka for one year, six months, one month or

even for fifteen days, a man or woman becomes a four-armed

denizen (of Vaikuëöha).
1.2.106
aho kñetrasya mähätmyaà samantäd-daça-yojanam

diviñöhä yatra paçyanti sarvän-eva caturbhujän
(Brahma Puräëa)
The glories of Puruñottama-dhäma (Jagannätha Puré) are extraordinary. The devatäs from the celestial planets look upon all living beings spread within a radius of ten yojanas (approximately eighty miles) of this sacred place as four-handed denizens of Vaikuëöha.
1.2.107
yä vai lasac chré-tulasé-vimiçra

kåñëäìghri reëv-abhyadhikämbu-netré

punäti seçän-ubhayatra lokän

kastäà na seveta mariñyamäëaù
(Çrémad-Bhägavatam)
yä—the river which; vai—always; lasat—floating with; çré-tulasé—tulasé leaves; vimiçra—mixed; kåñëa-aìghri—the lotus feet of the Lord, Çré Kåñëa; reëu—dust; abhyadhika—auspicious; ambu—water; netré—that which is carrying; punäti—sanctifies; lokän—planets; ubhayatra—both the upper and lower or inside and outside; sa-éçän—along with Lord Çiva; kaù—who else; täm—that river; na—does not; seveta—worship; mariñyamäëaù—one who is to die at any moment

.

The river [Ganges, by which the King sat to fast] carries the most auspicious water, which is mixed with the dust of the lotus feet of the Lord and tulasé leaves. Therefore that water sanctifies the three worlds inside and outside and even sanctifies Lord Çiva and other demigods. Consequently everyone who is destined to die must take shelter of this river.
1.2.108
yävatä syät svanirvähaù svékuryät-tävad-arthavit

ädhikye nyünatäyäïca cyavate paramärthataù
(Näradéya Puräëa)
A wise person (arthavit) or one who actually knows the value of wealth should accept only as much wealth and other things as is required in order to be steadfast in carrying out one’s obligations in the matter of bhakti. For, if one accepts more or less than one’s actual requirement, he falls down from spiritual life and thus his real wealth (paramärtha) becomes spoilt.
1.2.110
açvattha tulasé-dhätré-go-bhümi-sura vaiñëavaù

püjitäù praëatäù dhyätäù kñapayanti nåëäm agham
(Skanda Puräëa)
When they are worshipped, meditated on, or bowed down before, the Banyan tree, the Tulasi tree, the Myrobalan tree, the cows, the earth, the demigods, and the Vaishnavas destroy the sins of the people.
1.2.119-120
sarväparädha kåd api mucyate hari saàçrayät

harer apy aparädhän yaù kuryäd dvipada päàçanaù
nämäsrayaù kadäcit syät taratyeva sa nämataù

nämno ’pi sarva-suhådo hy aparädhät patatyadhaù
Sädhakas should remain thoroughly attentive to avoid committing all the above-mentioned offences. Even a person who has committed all kinds of offenses is redeemed by taking shelter at the lotus feet of Çré Hari. If a most wretched and fallen person (a two-legged animal) who has committed severe offenses at the feet of Çré Hari ever takes shelter of the holy name of Çré Hari, then the holy name alone mercifully delivers him from all such offenses. There is no doubt of this whatsoever. Therefore, çré harinäma is the best friend of all. But if one should commit an offense at the feet of çré harinäma, his falldown is inevitable.
1.2.127
yo nåtyati prahåñöätmä bhävai bahusu bhaktitaù

sa nirdahati päpäni manvantara çateñvapi
(Dvärakä-Mähätmya)
Those who dance before the Lord with exuberant hearts and overwhelming devotional feelings completely destroy all their sins performed in hundreds of manvantaras.
1.2.129
eko ’pi kåñëäya kåtaù praëämo

daçäçvamedhävabhåthairna tulyaù

daçäçvamedhé punar eti janma

kåñëa praëämé na punar bhaväya
(Näradéya Puräëa)
The effect of offering praëäma to Çré Kåñëa once only is so great that even the performance of ten açvamedha-yajïas cannot be compared with it. This is so because the performer of ten açvamedha- yajïas has to take birth again, whereas one who once offers praëämato Kåñëa does not take birth again.
1.2.130
yänärüòhaà puraù prekñya samäyäntaà janärdanam

abhyutthänaà naraù kurvan pätayet sarva-kilvañam
(Brahmäëòa Puräëa)
Those who see Bhagavän Çré Janärdana mounted on His cart or palanquin and rise from their seats to offer Him respectful salutations have all their sins destroyed.
1.2.131
rathena saha gacchanti pärçvataù påñöhato ’grataù

viñëunaiva samäù sarve bhavanti svapadäcayaù
(Bhaviñya Puräëa)
If even a caëòälafollows behind, at the side of, or in front of the ratha cart of Çré Bhagavän, he becomes as worshipable as Viñëu Himself.
1.2.133
samsära marukäntära nistära karaëa-kñamau

çläghyau täveva caraëau yau hares tértha gäminau
The two feet which journey to the holy térthasof Çré Hari are praiseworthy because by doing so they enable one to cross over the desert of this material existence.
1.2.135
viñëuà pradakñiëé-kurvan yas-taträvartate punaù

tad-evärtanaà tasya punar nävartate bhave
(Hari-bhakti-sudhodaya)
Those who perform parikramä of Çré Viñëu again and again while keeping their right side to the Lord, pradakñiëä, carry out their final rotation, for they will not have to rotate again in the cycle of repeated birth and death.
1.2.139
çré viñëor arcanam ye tu prakurvanti narä bhuvi

te yänti çäçvataà viñëor änandaà paraà padam
(Viñëu-rahasya)
Those who worship Bhagavän Çré Viñëu attain to the supreme abode of Viñëu which is eternal and full of transcendental bliss.
1.2.140
paricaryä tu sevopakaraëädi pariñkriyä

tathä prakérëaka-cchatra-väditrädyair upäsanä
To serve Kåñëa like a king is called paricaryä (attendance upon the Lord). This service is of two kinds: (1) cleansing and purifying the articles to be offered in the worship of the Lord, and (2) to render service to Çré Vigraha by waving the cämara, holding the umbrella over the Deity, playing musical instruments and other such services.
33 - atha saàkértanam --

näma-lélä-guëadénäm uccair-bhäñä tu kértanam || 145 ||
tatra näma-kértanam, yathä viñëu-dharme --

kåñëeti maìgalaà näma yasya väci pravartate |

bhasmébhavanti räjendra mahä-pätaka-koöayaù || 146 ||
lélä-kértanam, yathä saptame (7.9.18) --

so 'haà priyasya suhådaù paradevatäyä 

lélä-kathäs tava nåsiàha viriïca-gétäù |

aïjas titarmy anugåëan guëa-vipramukto 

durgäëi te pada-yugälaya-haàsa-saìgaù || 147 ||
guëa-kértanam, yathä prathame (1.5.22) --

idaà hi puàsas tapasaù çrutasya vä 

sviñöasya süktasya ca buddhi-dattayoù |

avicyuto 'rthaù kavibhir nirüpito 

yad uttamaùçloka-guëänuvarëanam || 148 ||
34 - atha japaù

mantrasya sulaghüccäro japa ity abhidhéyate || 149 || 
yathä pädme --

kåñëäya nama ity eña mantraù sarvärtha-sädhakaù |

bhaktänäà japatäà bhüpa svarga-mokña-phala-pradaù || 150 ||
samprärthanätmikä dainya-bodhikä lälasämayé |

ity ädir vividhä dhéraiù kåñëe vijïaptir éritä || 152 ||
“Consisting of request, expression of wretchedness and filled with longing – in these ways the wise offer prayers to Krishna.”
tatra samprärthanätmikä, yathä pädme --

yuvaténäà yathä yüni yünäà ca yuvatau yathä |

mano 'bhiramate tadvan mano 'bhiramatäà tvayi || 153 ||
First samprarthanatmika, as in Padma:
“As the minds of young boys are attracted to young girls, and the minds of young girls are attracted to young boys, similarly let my mind be attracted to you!”
dainya-bodhikä, yathä tatraiva --

mat-tulyo nästi päpätmä näparädhé ca kaçcana |

parihäre 'pi lajjä me kià brüve puruñottama || 154 ||
Then dainya-bodhika:
“There is no sinful man like me, nor is anyone an offender like me. O Purusottama, I am even ashamed to atone for them!”
lälasämayé, yathä çré-närada-païcarätre --

kadä gambhérayä väcä çriyä yukto jagat-pate |

cämara-vyagra-hastaà mäm evaà kurv iti vakñyasi || 155 ||
Lalasamayi, as in Sri Narada-pancaratra:
“O Lord of the universe, when will I address you with deep and beautiful words, joyfully engaged in fanning you with a camara in my hand?”
yathä vä --

kadähaà yamunä-tére nämäni tava kértayan |

udbäñpaù puëòarékäkña racayiñyämi täëòavam || 156 ||
Or alternatively: 
“When, O lotus-eyed one, will I glorify your names, my eyes filled with tears, wildly dancing on the banks of Yamuna?” 
1.2.175
yathä kathaïcin manasä sambandhaù småtir ucyate
“Whatever method is effective in bringing the mind in contact with Kåñëa is known as småti, remembrance.”
1.2.187
éhä yasya harer däsye

karmaëä manasä girä

nikhiläsv apy avasthäsu

jévan-muktaù sa ucyate
He who is engaged in serving Hari with his deeds, his mind and his words, indeed in all ways, is called a jivan-mukta.
1.2.200
laukiké vaidiké väpi yä kriyä kriyate mune

hari-sevänukülaiva sa käryä bhaktim icchatä
One should perform only those activities—either worldly or prescribed by Vedic rules and regulations—which are favorable for the cultivation of Kåñëa consciousness.
1.2.204
dåñöä spåñöä tathä dhyätä kértitä namitä çrutä

ropitä sevitä nityaà püjitä tulasé çubhä
One should serve tulasé in nine ways – by seeing, touching, meditating on, offering obeisances to, performing kértana to, hearing the glories of, planting, watering, and offering worship to.
1.2.207-208
vaiñëaväni tu çästräëi ye çåëvanti paöhanti ca

dhanyäste mänavä loke teñäà kåñëaù prasédati

vaiñëaväni tu çästräëi ye ’rcayanti gåhe naräù

sarva-päpa-vinirmuktä bhavanti suravanditäù
(Skanda Puräëa)
“The vaiñëava-çästras like Çrémad-Bhägavatam, Çrémad Bhagavad-gétä, and so on, propound ananya-bhakti or exclusive devotion unto Çré Kåñëa. Those who keep such scriptures in their home and worship them with great respect are freed from all sins. Even the devatäsoffer prayers to such persons. Those who hear the vaiñëava-çästrasfrom the mouths of pure devotees and who regularly study them on their own are truly blessed in this world. Çré Kåñëa becomes pleased with them.”
1.2.218
ye me bhakta-janäù pärtha! na me bhaktäç ca te janäù

mad-bhaktänäï ca ye bhaktä mama bhaktästu te naräù
(Ädi Puräëa)
O Pärtha! Those who claim to be My devotees are not My actual devotees. But those who are devotees of My devotees, are My true devotees.
1.2.221
yathä dämodaro bhakta-vatsalo vidito janaiù

tasyäyaà tädåço mäsaù svalpam apy upakärakaù
(Padma Puräëa)
As the Supreme Lord Çré Dämodara is famous in this world for being very affectionate to His devotees (bhakta-vatsala), this month of Dämodara, which is dear to Him, considers even very little spiritual practice to be very great and bestows tremendous result.
1.2.222-223
bhuktià muktià harir-dadyät arcito ’nyatra sevinäm

bhaktis tu na dadätyeva yato vaçyakaré hareù

sä tv aïjasä harer-bhaktir labhyate kärttike naraiù

mathuräyäà sakåd api çré dämodara sevanät
(Padma Puräëa)
To persons who perform bhajanaand sädhana, without strong attachment to Kåñëa, in places outside of Vraja-maëòala, Çré Bhagavän certainly awards bhukti and mukti, but He does not award bhakti, for by bhakti the Lord becomes bound to His devotee. But if a person who is otherwise devoid of sädhana worships Çré Dämodara even once in Vraja-maëòala in the month of Kärttika, he very easily obtains the most rare hari-bhakti.
1.2.229
yasya yat-saìgatiù pumso maëivat syät sa tad gunaù

sva-kularddhyai tato dhémän svayüthyän eva saàçrayet
As a crystal reflects the color of those objects which are brought into its proximity, a person’s nature will be exactly in accordance with the association he keeps. Therefore, by associating with pure devotees, one becomes pure.
1.2.230
etan nirvidyamänänäm

icchatäm akuto-bhayam

yoginäà nåpa nirëétaà

harer nämänukértanam
(Çrémad-Bhägavatam)
etat—it is; nirvidyamänänäm—of those who are completely free from all material desires; icchatäm—of those who are desirous of all sorts of material enjoyment; akutaù-bhayam—free from all doubts and fear; yoginäm—of all who are self-satisfied; nåpa—O King; nirëétam—decided truth; hareù—of the Lord, Çré Kåñëa; näma—holy name; anu—after someone, always; kértanam—chanting.
O King, constant chanting of the holy name of the Lord after the ways of the great authorities is the doubtless and fearless way of success for all, including those who are free from all material desires, those who are desirous of all material enjoyment, and also those who are self-satisfied by dint of transcendental knowledge.
1.2.233
näma cintämaëiù kåñëaç

 caitanya-rasa-vigrahaù

pürëaù çuddho nitya-mukto

 ’bhinnatvän näma-näminoù
(Padma Puräëa)
nämaù—the holy name; cintämaëiù—transcendentally blissful giver of all spiritual benedictions; kåñëaù—not different from Kåñëa; caitanya-rasa-vigrahaù—the form of all transcendental mellows; pürëaù—complete; çuddhaù—pure, without material contamination; nitya—eternal; muktaù—liberated; abhinna-tvät—due to not being different; näma—of the holy name; näminoù—and of the person who has the name.
The holy name of Kåñëa is transcendentally blissful. It bestows all spiritual benedictions, for it is Kåñëa Himself, the reservoir of all pleasure. Kåñëa’s name is complete, and it is the form of all transcendental mellows. It is not a material name under any condition, and it is no less powerful than Kåñëa Himself. Since Kåñëa’s name is not contaminated by the material qualities, there is no question of its being involved with mäyä. Kåñëa’s name is always liberated and spiritual; it is never conditioned by the laws of material nature. This is because the name of Kåñëa and Kåñëa Himself are identical.
1.2.234
ataù çré-kåñëa-nämädi

 na bhaved grähyam indriyaiù

sevonmukhe hi jihvädau

 svayam eva sphuraty adaù
ataù—therefore (because Kåñëas name, form and qualities are all on the absolute platform); çré-kåñëa-näma-ädi—Lord Kåñëas name, form, qualities, pastimes and so on; na—not; bhavet—can be; grähyam—perceived; indriyaiù—by the blunt material senses; sevä-unmukhe—to one engaged in His service; hi—certainly; jihvä-ädau—beginning with the tongue; svayam—personally; eva—certainly; sphurati—become manifest; adaù—those (Kåñëas name, form, qualities and so on).
Therefore material senses cannot appreciate Kåñëas holy name, form, qualities and pastimes. When a conditioned soul is awakened to Kåñëa consciousness and renders service by using his tongue to chant the Lords holy name and taste the remnants of the Lords food, the tongue is purified, and one gradually comes to understand who Kåñëa really is.
1.2.238
durühädbhuta-vérye smin

 çraddhä düre stu païcake

yatra sv-alpo pi sambandhaù

 sad-dhiyäà bhäva-janmane
dur-üha—difficult to understand; adbhuta—wonderful; vérye—in the power; asmin—in this; çraddhä—faith; düre—far away; astu—let it be; païcake—in the above-mentioned five principles; yatra—in which; su-alpaù—a little; api—even; sambandhaù—connection; sat-dhiyäm—of those who are intelligent and offenseless; bhäva-janmane—to awaken ones dormant love for Kåñëa.
The power of these five principles is very wonderful and difficult to understand. Even without faith in them, a person who is offenseless can awaken his dormant love of Kåñëa simply by being a little connected with them.
1.2.239
smeräà bhaìgé-traya-paricitäà säci-vistérëa-dåñöià

vaàçé-nyastädhara-kiçalayäm ujjvaläà candrakeëa

govindäkhyäà hari-tanum itaù keçi-térthopakaëöhe

mä prekñiñöhäs tava yadi sakhe bandhu-saìge sti raìgaù
smeräm—smiling; bhaìgé-traya-paricitäm—bent in three places, namely the neck, waist and knees; säci-vistérëa-dåñöim—with a broad sideways glance; vaàçé—on the flute; nyasta—placed; adhara—lips; kiçalayäm—newly blossomed; ujjvaläm—very bright; candrakeëa—by the moonshine; govinda-äkhyäm—named Lord Govinda; hari-tanum—the transcendental body of the Lord; itaù—here; keçi-tértha-upakaëöhe—on the bank of the Yamunä in the neighborhood of Keçéghäöa; mä—do not; prekñiñöhäù—glance over; tava—your; yadi—if; sakhe—O dear friend; bandhu-saìge—to worldly friends; asti—there is; raìgaù—attachment.
My dear friend, if you are indeed attached to your worldly friends, do not look at the smiling face of Lord Govinda as He stands on the bank of the Yamunä at Keçéghäöa. Casting sidelong glances, He places His flute to His lips, which seem like newly blossomed twigs. His transcendental body, bending in three places, appears very bright in the moonlight.
1.2.255–256
anäsaktasya viñayän

yathärham upayuïjataù

nirbandhaù kåñëa-sambandhe

yuktaà vairägyam ucyate
präpaïcikatayä buddhyä

hari-sambandhi-vastunaù

mumukñubhiù parityägo

vairägyaà phalgu kathyate
“Being detached from objects of enjoyment while using them in an appropriate way in relationship with Krishna is known as befitting renunciation.”
“The rejection of objects with a relationship to Hari by a seeker of mukti, who considers them worldly objects, is known as worthless renunciation.”
1.2.265
çré-viñëoù çravaëe parékñid abhavad vaiyäsakiù kértane

 prahlädaù smaraëe tad-aìghri-bhajane lakñméù påthuù püjane

akrüras tv abhivandane kapi-patir däsye tha sakhye rjunaù

 sarva-svätma-nivedane balir abhüt kåñëäptir eñäà parä
çré-viñëoù—of Lord Çré Viñëu; çravaëe—in hearing; parékñit—King Parékñit, known also as Viñëuräta, or one who is protected by Lord Viñëu; abhavat—was; vaiyäsakiù—Çukadeva Gosvämé; kértane—in reciting Çrémad-Bhägavatam; prahlädaù—Mahäräja Prahläda; smaraëe—in remembering; tat-aìghri—of Lord Viñëus lotus feet; bhajane—in serving; lakñméù—the goddess of fortune; påthuù—Mahäräja Påthu; püjane—in worshiping the Deity of the Lord; akrüraù—Akrüra; tu—but; abhivandane—in offering prayers; kapi-patiù—Hanumänjé, or Vajräìgajé; däsye—in servitude to Lord Rämacandra; atha—moreover; sakhye—in friendship; arjunaù—Arjuna; sarva-sva-ätma-nivedane—in fully dedicating oneself; baliù—Mahäräja Bali; abhüt—was; kåñëa-äptiù—the achievement of the lotus feet of Lord Kåñëa; eñäm—of all of them; parä—transcendental.
Mahäräja Parékñit attained the highest perfection, shelter at Lord Kåñëas lotus feet, simply by hearing about Lord Viñëu. Çukadeva Gosvämé attained perfection simply by reciting Çrémad-Bhägavatam. Prahläda Mahäräja attained perfection by remembering the Lord. The goddess of fortune attained perfection by massaging the transcendental legs of Mahä-Viñëu. Mahäräja Påthu attained perfection by worshiping the Deity, and Akrüra attained perfection by offering prayers unto the Lord. Vajräìgajé [Hanumän] attained perfection by rendering service to Lord Rämacandra, and Arjuna attained perfection simply by being Kåñëas friend. Bali Mahäräja attained perfection by dedicating everything to the lotus feet of Kåñëa.
1.2.270
viräjantém abhivyaktäà vraja-väsé-janädiñu

rägätmikäm anusåtä yä sä rägänugocyate
viräjantém—shining intensely; abhivyaktäm—fully expressed; vraja-väsi-jana-ädiñu—among the eternal inhabitants of Våndävana; räga-ätmikäm—devotional service consisting of spontaneous love; anusåtä—following; yä—which; sä—that; räga-anugä—devotional service following in the wake of spontaneous love; ucyate—is said.
That devotional practice which follows in the wake of the residents of Vraja, whose very self embodies brilliant, perfectly expressed loving attachment (rägätmikä) is called rägänugä. 
1.2.272
iñöe svärasiké rägaù

 paramäviñöatä bhavet

tan-mayé yä bhaved bhaktiù

 sätra rägätmikoditä
iñöe—unto the desired object of life; svä-rasiké—appropriate for ones own original aptitude of love; rägaù—attachment; parama-äviñöatä—absorption in the service of the Lord; bhavet—is; tat-mayé—consisting of that transcendental attachment; yä—which; bhavet—is; bhaktiù—devotional service; sä—that; atra—here; rägätmikä-uditä—called rägätmikä, or spontaneous devotional service.
When there is supreme absorption and loving attachment towards one’s chosen Deity in accordance with one’s natural inclination, such devotion is called rägätmikä.
1.2.278
yad aréëäà priyäëäà ca

präpyam ekam ivoditam

tad brahma-kåñëayor aikyät

kiraëärkopamä-juñoù
yat—that; aréëäm—of the enemies of the Supreme Personality of Godhead; priyäëäm—of the devotees, who are very dear to the Supreme Personality of Godhead; ca—and; präpyam—destination; ekam—one only; iva—thus; uditam—said; tat—that; brahma—of impersonal Brahman; kåñëayoù—and of Kåñëa, the Supreme Personality of Godhead; aikyät—due to the oneness; kiraëa—the sunshine; arka—and the sun; upamä—the comparison; juñoù—which is understood by.
Where it has been stated that the Lords enemies and devotees attain the same destination, this refers to the ultimate oneness of Brahman and Lord Kåñëa. This may be understood by the analogy of the sun and the sunshine, in which Brahman is like the sunshine and Kåñëa Himself is like the sun.
1.2.285
premaiva gopa-rämänäà

käma ity agamat prathäm

ity uddhavädayo py etaà

väïchanti bhagavat-priyäù
prema—love; eva—only; gopa-rämänäm—of the women of Vraja; kämaù—lust; iti—as; agamat—went to; prathäm—fame; iti—thus; uddhava-ädayaù—headed by Çré Uddhava; api—even; etam—this; väïchanti—desire; bhagavat-priyäù—dear devotees of the Supreme Personality of Godhead.
The pure love of the gopés has become celebrated by the name lust. The dear devotees of the Lord, headed by Çré Uddhava, desire to taste that love.
1.2.290
rägätmikäyä dvaividhyäd dvidhä rägänugä ca sä |
kämänugä ca sambandhänugä ceti nigadyate || 290 ||
Ragatmika-bhakti is of two kinds, and so is raganuga-bhakti. These two forms are known as kamanuga (following one’s passion) and sambandhanuga (following one’s relationship).
1.2.291
rägätmikäika-niñöhä ye vraja-väsi-janädayaù
teñäà bhäväptaye lubdho bhaved aträdhikäravän
“The very being of those who reside in Vraja is steeped in passion. One who becomes greedy to attain feelings similar to theirs possesses eligibility.”
1.2.292
tat-tad-bhävädi-mädhurye çrute dhér yad apekñate

nätra çästraà na yuktià ca tal lobhotpatti-lakñaëam
“When one hears about the sweetness of their feelings and so forth, and a desire for attaining the same awakens in the consciousness without dependence on scripture and logic, this is a symptom of the awakening of lobha.”
tat-tat—respective; bhäva-ädi-mädhurye—the sweetness of the loving moods (namely çänta-rasa, däsya-rasa, sakhya-rasa, vätsalya-rasa and mädhurya-rasa) of the inhabitants of Våndävana; çrute—when heard; dhéù—the intelligence; yat—which; apekñate—depends on; na—not; atra—here; çästram—revealed scriptures; na—not; yuktim—logic and argument; ca—also; tat—that; lobha—of covetousness to follow in the footsteps; utpatti-lakñaëam—the symptom of awakening.
When an advanced, realized devotee hears about the affairs of the devotees of Våndävana—in the mellows of çänta, däsya, sakhya, vätsalya and mädhurya—he becomes inclined in one of these ways, and his intelligence becomes attracted. Indeed, he begins to covet that particular type of devotion. When such covetousness is awakened, ones intelligence no longer depends on the instructions of çästra [revealed scripture] or on logic and argument.
1.2.294
kåñëaà smaran janaà cäsya

 preñöhaà nija-saméhitam

tat-tat-kathä-rataç cäsau

 kuryäd väsaà vraje sadä
kåñëam—Lord Kåñëa; smaran—thinking of; janam—a devotee; ca—and; asya—of His; preñöham—very dear; nija-saméhitam—chosen by oneself; tat-tat-kathä—to those respective topics; rataù—attached; ca—and; asau—that; kuryät—should do; väsam—living; vraje—in Våndävana; sadä—always.
The devotee should always think of Kåñëa within himself and should choose a very dear devotee who is a servitor of Kåñëa in Våndävana. One should constantly engage in topics about that servitor and his loving relationship with Kåñëa, and one should live in Våndävana. If one is physically unable to go to Våndävana, he should mentally live there.
1.2.295
sevä sädhaka-rüpeëa

 siddha-rüpeëa cätra hi

tad-bhäva-lipsunä käryä

 vraja-lokänusärataù
sevä—service; sädhaka-rüpeëa—with the external body as a devotee practicing regulative devotional service; siddha-rüpeëa—with a body suitable for eternal, self-realized service; ca—also; atra—in this connection; hi—certainly; tat—of that; bhäva—the mood; lipsunä—desiring to obtain; käryä—to be executed; vraja-loka—of a particular servant of Kåñëa in Våndävana; anusärataù—by following in the footsteps.
“Serving in the sadhaka-form as well as in the siddha-form, by following in the footsteps of the residents of Vraja-loka, one should desire to obtain a mood similar to theirs.”
1.2.296
çravaëotkértanädéni
vaidha-bhakty-uditäni tu
yäny aìgäni ca täny atra
vijïeyäni manéñibhiù
Sravana, kirtana and so on are also to be practiced and depended upon in raganuga bhakti. This is the conclusion of the realized souls.
riraàsäà suñöhu kurvan yo vidhi-märgeëa sevate |
kevalenaiva sa tadä mahiñétvam iyät pure || 303 ||
“A person who desires to make love with the Lord but serves only through vidhi-marga will attain the position of a queen in Dvaraka.”
1.2.308
pati-putra-suhåd-bhrätå-

 pitåvan mitravad dharim

ye dhyäyanti sadodyuktäs

 tebhyo péha namo namaù
pati—a husband; putra—a son; suhåt—a friend; bhrätå—a brother; pitå—a father; vat—like; mitra—an intimate friend; vat—like; harim—on the Supreme Personality of Godhead; ye—all those who; dhyäyanti—meditate; sadä—always; udyuktäù—full of eagerness; tebhyaù—unto them; api—also; iha—here; namaù namaù—repeated respectful obeisances.
Let me offer my respectful obeisances again and again to those who always eagerly meditate upon the Supreme Personality of Godhead as a husband, son, friend, brother, father or intimate friend.
kåñëa tad bhakta käruëya mätra lobhaika hetukä |

puñöi märgatayä kaiçcid iyaà rägänugocyate || 309 ||
“The only causes of the appearance of sacred greed Is the mercy of Krishna or His devotee. Therefore some call the path of raganuga bhakti also pusti marga (the path of grace).”
1.3.1
çuddha-sattva-viçeñätmä

 prema-süryäàçu-sämya-bhäk

rucibhiç citta-masåëya-

 kåd asau bhäva ucyate
çuddha-sattva—by unadulterated goodness; viçeña—distinguished; ätmä—whose nature; prema—of love of God; sürya—like the sun; aàçu—a ray; sämya-bhäk—which is similar to; rucibhiù—by different tastes; citta—of the heart; masåëya—softness; kåt—which causes; asau—that softness; bhävaù—emotion; ucyate—is called.
That which is a special manifestation of suddha-sattva, a ray from the sun of prema, and which is experienced as different tastes, causing tenderness in the heart, is known as bhava.
1.3.25-26
kñäntir avyartha-kälatvaà viraktir mäna-çünyatä

äçä-bandhaù samutkaëöhä näma-gäne sadä ruciù

äsaktis tad-guëäkhyäne prétis tad-vasati-sthale

ity-ädayo nubhäväù syur jäta-bhäväìkure jane
“Patience, not wasting time, detachment, absence of anger, bondage of hope, great eagerness, a constant taste for chanting the holy names, attachment for descriptions of the Lord’s qualities, love for His pastime-places – these are the symptoms which manifest in a person in whom the sprout of bhava has taken birth.”
kñäntiù—forgiveness; avyartha-kälatvam—being free from wasting time; viraktiù—detachment; mäna-çünyatä—absence of false prestige; äçä-bandhaù—hope; samutkaëöhä—eagerness; näma-gäne—in chanting the holy names; sadä—always; ruciù—taste; äsaktiù—attachment; tat—of Lord Kåñëa; guëa-äkhyäne—in describing the transcendental qualities; prétiù—affection; tat—His; vasati-sthale—for places of residence (the temple or holy places); iti—thus; ädayaù—and so on; anubhäväù—the signs; syuù—are; jäta—developed; bhäva-aìkure—whose seed of ecstatic emotion; jane—in a person.
1.3.29
vägbhiù stuvanto manasä smarantas

 tanvä namanto py aniçaà na tåptäù

bhaktäù çravan-netra-jaläù samagram

 äyur harer eva samarpayanti
vägbhiù—by words; stuvantaù—offering prayers to the Supreme Personality of Godhead; manasä—by the mind; smarantaù—remembering; tanvä—by the body; namantaù—offering obeisances; api—although; aniçam—all the time; na tåptäù—not satisfied; bhaktäù—the devotees; çravat—shedding; netra-jaläù—tears from the eyes; samagram—the whole; äyuù—life; hareù—to Kåñëa; eva—only; samarpayanti—dedicate.
With their words, they offer prayers to the Lord. With their minds, they always remember the Lord. With their bodies, they offer obeisances to the Lord. Despite all these activities, they are still not satisfied. This is the nature of pure devotees. Shedding tears from their eyes, they dedicate their whole lives to the Lords service.
1.3.35
na premä çravaëädi-bhaktir api vä yogo tha vä vaiñëavo

 jïänaà vä çubha-karma vä kiyad aho saj-jätir apy asti vä

hénärthädhika-sädhake tvayi tathäpy acchedya-mülä saté

 he gopé-jana-vallabha vyathayate hä hä mad-äçaiva mäm
na—not; premä—love of Godhead; çravaëa-ädi—consisting of chanting, hearing and so on; bhaktiù—devotional service; api—also; vä—or; yogaù—the power of mystic yoga; atha vä—or; vaiñëavaù—befitting a devotee; jïänam—knowledge; vä—or; çubha-karma—pious activities; vä—or; kiyat—a little; aho—O my Lord; sat-jätiù—birth in a good family; api—even; asti—there is; vä—or; héna-artha-adhika-sädhake—who bestows greater benedictions upon one who is fallen and possesses no good qualities; tvayi—unto You; tathä-api—still; acchedya-mülä—whose root is uncuttable; saté—being; he—O; gopé-jana-vallabha—most dear friend of the gopés; vyathayate—gives pain; hä hä—alas; mat—my; äçä—hope; eva—certainly; mäm—to me.
O my Lord, I do not have any love for You, nor am I qualified for discharging devotional service by chanting and hearing. Nor do I possess the mystic power of a Vaiñëava, knowledge or pious activities. Nor do I belong to a very high-caste family. On the whole, I do not possess anything. Still, O beloved of the gopés, because You bestow Your mercy on the most fallen, I have an unbreakable hope that is constantly in my heart. That hope is always giving me pain.
1.3.36
änamräm asita-bhruvor upacitäm akñéna-pakñmäìkureñv

äloläm anuräginor nayanayor ärdräà mådau jalpite

ätämräm adharämåte madakaläm amläna-vaàçé-svaneñv

äçäste mama locanaà vraja-çiçor mürtià jagan-mohiném
änamräm--curved; asita--dark; bhruvoù--eyebrows; upacitäm--furnished abundantly with; akñéna--thick; pakñmä--eyelashes; aìkureñu--like sprouts; äloläm--rolling; anuräginoù--passionate; nayanayoù--eyes; ärdräm--full of feeling; mådau--gentle; jalpite--speech; ätämräm--very red; adhara--of the lips; amåte--nectar; madakaläm--soft, slurred; amläna--clear; vaàçé--of the flute; svaneñu--deep notes; äçäste--desires; mama--my; locanam--eye; vraja--çiçoù--Vraja's child (Kåñëa); mürtim--the form; jagat--the universe; mohiném--enchanter.
My eye desires to see the form of the young child of Vraja, who enchants the whole universe. His dark eyebrows are curved, His blossoming eyelashes quite thick, His rolling eyes full of passion, and His gentle speech saturated with feeling. His nectarous lips are very red, and He sounds low, clear, soft notes on His flute.
1.3.38
rodana-bindu-maranda-syandi-

 dåg-indévarädya govinda

tava madhura-svara-kaëöhé

 gäyati nämävaléà bälä
rodana-bindu—with teardrops; maranda—like the nectar or juice of flowers; syandi—pouring; dåk-indévarä—whose lotus eyes; adya—today; govinda—O my Lord Govinda; tava—Your; madhura-svara-kaëöhé—who has a very sweet voice; gäyati—sings; näma-ävalém—holy names; bälä—this young girl (Rädhikä).
O Govinda, this youthful girl named Rädhikä is today constantly pouring forth tears like nectar falling from flowers as She sings Your holy names in a sweet voice.
1.3.41
vyaktaà masåëiteväntar lakñyate rati-lakñaëam

mumukñu-prabhåténäà ced bhaved eñä ratir na hi
When a tenderness of the heart is manifested, there is rati, or attachment. But those who are interested in being liberated from material bondage will not manifest this tenderness.
1.3.44
kintu bäla-camatkära-käré tac-cihna-vékñayä

abhijïena subodho yaà raty-äbhäsaù prakértitaù
Foolish people without knowledge of devotional service praise such symptoms of attachment even when they are based on something other than a desire to serve Kåñëa. However, one who is expert in devotional service calls such symptoms raty-äbhäsa, a mere glimpse of attachment.
1.4.1
samyaì-masåëita-svänto

 mamatvätiçayäìkitaù

bhävaù sa eva sändrätmä

 budhaiù premä nigadyate
samyak—completely; masåëita-sva-antaù—which makes the heart soft; mamatva—of a sense of ownership; atiçaya-aìkitaù—marked with an abundance; bhävaù—emotion; saù—that; eva—certainly; sändra-ätmä—whose nature is very condensed; budhaiù—by learned persons; premä—love of Godhead; nigadyate—is described.
When that bhäva softens the heart completely, becomes endowed with a great feeling of possessiveness in relation to the Lord and becomes very much condensed and intensified, it is called prema [love of Godhead] by learned scholars.
1.4.2
ananya-mamatä viñëau

 mamatä prema-saìgatä

bhaktir ity ucyate bhéñma-

 prahlädoddhava-näradaiù
ananya-mamatä—having a sense of relationships with no others; viñëau—in Lord Viñëu, or Kåñëa; mamatä—the sense of ownership; prema-saìgatä—endowed only with love; bhaktiù—devotional service; iti—thus; ucyate—is said; bhéñma—by Bhéñma; prahläda—by Prahläda Mahäräja; uddhava—by Uddhava; näradaiù—and by Närada.
When one develops an unflinching sense of ownership or possessiveness in relation to Lord Viñëu, or, in other words, when one thinks Viñëu and no one else to be the only object of love, such an awakening is called bhakti [devotion] by exalted persons like Bhéñma, Prahläda, Uddhava and Närada.
1.4.6
evaà-vrataù sva-priya-näma-kértyä

jätänurägo druta-citta uccaiù

hasaty atho roditi rauti gäyaty

unmäda-van nåtyati loka-bähyaù
(Çrémad Bhägavatam)
evam-vrataù—when one thus engages in the vow to chant and dance; sva—own; priya—very dear; näma—holy name; kértya—by chanting; jäta—in this way develops; anurägaù—attachment; druta-cittaù—with a melted heart; uccaiù—loudly; hasati—laughs; atho—also; roditi—cries; rauti—becomes agitated; gäyati—chants; unmäda-vat—like a madman; nåtyati—dancing; loka-bähyaù—without caring for outsiders.
By chanting the holy name of the Supreme Lord, one comes to the stage of love of Godhead. Then the devotee is fixed in his vow as an eternal servant of the Lord, and he gradually becomes very much attached to a particular name and form of the Supreme Personality of Godhead. As his heart melts with ecstatic love, he laughs very loudly or cries or shouts. Sometimes he sings and dances like a madman, for he is indifferent to public opinion.
1.4.15-16
ädau çraddhä tataù sädhu-

 saìgo tha bhajana-kriyä

tato nartha-nivåttiù syät

 tato niñöhä rucis tataù

athäsaktis tato bhävas

 tataù premäbhyudaïcati

sädhakänäm ayaà premëaù

 prädurbhäve bhavet kramaù
ädau—in the beginning; çraddhä—firm faith, or disinterest in material affairs and interest in spiritual advancement; tataù—thereafter; sädhu-saìgaù—association with pure devotees; atha—then; bhajana-kriyä—performance of devotional service to Kåñëa (surrendering to the spiritual master and being encouraged by the association of devotees, so that initiation takes place); tataù—thereafter; anartha-nivåttiù—the diminishing of all unwanted habits; syät—there should be; tataù—then; niñöhä—firm faith; ruciù—taste; tataù—thereafter; atha—then; äsaktiù—attachment; tataù—then; bhävaù—emotion or affection; tataù—thereafter; prema—love of God; abhyudaïcati—arises; sädhakänäm—of the devotees practicing Kåñëa consciousness; ayam—this; premëaù—of love of Godhead; prädurbhäve—in the appearance; bhavet—is; kramaù—the chronological order.
In the beginning there must be faith. Then one becomes interested in associating with pure devotees. Thereafter one is initiated by the spiritual master and executes the regulative principles under his orders. Thus one is freed from all unwanted habits and becomes firmly fixed in devotional service. Thereafter, one develops taste and attachment. This is the way of sädhana-bhakti, the execution of devotional service according to the regulative principles. Gradually emotions intensify, and finally there is an awakening of love. This is the gradual development of love of Godhead for the devotee interested in Kåñëa consciousness.
1.4.17
dhanyasyäyaà nava-premä

 yasyonmélati cetasi

antar-väëibhir apy asya

 mudrä suñöhu su-durgamä
dhanyasya—of a most fortunate person; ayam—this; navaù—new; premä—love of Godhead; yasya—of whom; unmélati—manifests; cetasi—in the heart; antar-väëibhiù—by persons well versed in the çästras; api—even; asya—of him; mudrä—symptoms; suñöhu—exceedingly; su-durgamä—difficult to understand.
Even a most learned scholar cannot understand the activities and symptoms of an exalted personality in whose heart love of Godhead has awakened.
2.1.4-5
athäsyäù keçava-rater lakñitäyä nigadyate

sämagré-paripoñeëa paramä rasa-rüpatä

vibhävair anubhävaiç ca sättvikair vyabhicäribhiù

svädyatvaà hådi bhaktänäm änétä çravaëädibhiù

eñä kåñëa-ratiù sthäyé bhävo bhakti-raso bhavet
Love for Kåñëa, Keçava, as previously described, reaches the supreme state of being composed of mellows when its ingredients are fulfilled. By means of vibhäva, anubhäva, sättvika and vyabhicäré, hearing and chanting are activated, and the devotee is able to taste love for Kåñëa. Then attachment for Kåñëa, or permanent ecstasy (sthäyi-bhäva), becomes the mellow of devotional service (bhakti-rasa).
2.1.7-10
bhakti-nirdhüta-doñäëäà

 prasannojjvala-cetasäm

çré-bhägavata-raktänäà

 rasikäsaìga-raìgiëäm
jévané-bhüta-govinda-

 päda-bhakti-sukha-çriyäm

premäntaraìga-bhütäni

 kåtyäny evänutiñöhatäm
bhaktänäà hådi räjanté

 saàskära-yugalojjvalä

ratir änanda-rüpaiva

 néyamänä tu rasyatäm
kåñëädibhir vibhävädyair

 gatair anubhavädhvani

prauòhänandaç camatkära-

 käñöhäm äpadyate paräm
bhakti—by devotional service; nirdhüta-doñäëäm—whose material contaminations are washed off; prasanna-ujjvala-cetasäm—whose hearts are satisfied and clean; çré-bhägavata-raktänäm—who are interested in understanding the transcendental meaning of Çrémad-Bhägavatam; rasika-äsaìga-raìgiëäm—who live with the devotees and enjoy their transcendental company; jévané-bhüta—has become the life; govinda-päda—to the lotus feet of Govinda; bhakti-sukha-çriyäm—those for whom the only opulence is the happiness of devotional service; prema-antaraìga-bhütäni—which are of a confidential nature in the loving affairs of the devotees and Kåñëa; kåtyäni—activities; eva—certainly; anutiñöhatäm—of those performing; bhaktänäm—of the devotees; hådi—in the hearts; räjanté—existing; saàskära-yugala—by both previous and current purificatory methods; ujjvalä—expanded; ratiù—love; änanda-rüpä—whose form is transcendental bliss; eva—certainly; néyamänä—being brought; tu—but; rasyatäm—to tastefulness; kåñëa-ädibhiù—by Kåñëa and others; vibhäva-ädyaiù—by ingredients such as vibhäva; gataiù—gone; anubhava-adhvani—to the path of perception; prauòha-änandaù—mature bliss; camatkära-käñöhäm—the platform of wonder; äpadyate—arrives at; paräm—the supreme.
For those who are completely washed of all material contamination by pure devotional service, who are always satisfied and brightly enlightened in the heart, who are always attached to understanding the transcendental meaning of Çrémad-Bhägavatam, who are always eager to associate with advanced devotees, whose happiness in the service of the lotus feet of Govinda is their very life, who always discharge the confidential activities of love—for such advanced devotees, who are by nature situated in bliss, the seed of love [rati] is expanded in the heart by previous and current reformatory processes. Thus the mixture of ecstatic ingredients becomes tasty and, being within the perception of the devotee, reaches the highest platform of wonder and deep bliss.
2.1.14
tatra jïeyä vibhäväs tu raty-äsvädana-hetavaù

te dvidhälambanä eke tathaivoddépanäù pare
The cause bringing about the tasting of love for Kåñëa is called vibhäva. Vibhäva is divided into two categories—älambana (support) and uddépana (awakening).
2.1.15
vibhävyate hi ratyädir yatra yena vibhävyate

vibhävo näma sa dvedhälambanoddépanätmakaù
That in which rati is tasted and that cause by which rati is tasted are called vibhäva. Vibhäva is of two varieties: (1) älambana (the support or repository of rati), and (2) uddépana(that which stimulates or excites rati).
2.1.16
kåñëaç ca kåñëa-bhaktäç ca budhair älambanä matäù

raty-äder viñayatvena tathädhäratayäpi ca
The object of love is Kåñëa, and the container of that love is the devotee of Kåñëa. Learned scholars call them älambana—the foundations.
2.1.17
näyakänäà çiro-ratnaà

 kåñëas tu bhagavän svayam

yatra nityatayä sarve

 viräjante mahä-guëäù
näyakänäm—of all heroes; çiraù-ratnam—the crown jewel; kåñëaù—Lord Kåñëa; tu—but; bhagavän svayam—the Supreme Personality of Godhead Himself; yatra—in whom; nityatayä—with permanence; sarve—all; viräjante—exist; mahä-guëäù—transcendental qualities.
Kåñëa is the Supreme Personality of Godhead Himself, and He is the crown jewel of all heroes. In Kåñëa, all transcendental good qualities are permanently situated.
2.1.23
ayaà netä su-ramyäìgaù

 sarva-sal-lakñaëänvitaù

ruciras tejasä yukto

 baléyän vayasänvitaù
ayam—this (Kåñëa); netä—supreme hero; su-ramya-aìgaù—having the most beautiful transcendental body; sarva-sat-lakñaëa—all-auspicious bodily marks; anvitaù—endowed with; ruciraù—possessing radiance very pleasing to the eyes; tejasä—with all power; yuktaù—bestowed; baléyän—very strong; vayasa-anvitaù—having a youthful age.
Kåñëa, the supreme hero, has the most beautiful transcendental body. This body possesses all good features. It is radiant and very pleasing to the eyes. His body is powerful, strong and youthful.
2.1.24
vividhädbhuta-bhäñä-vit

 satya-väkyaù priyaà-vadaù

vävadükaù su-päëòityo

 buddhimän pratibhänvitaù
vividha—various; adbhuta—wonderful; bhäñä-vit—knower of languages; satya-väkyaù—whose words are truthful; priyam-vadaù—who speaks very pleasingly; vävadükaù—expert in speaking; su-päëòityaù—very learned; buddhi-män—very wise; pratibhä-anvitaù—genius.
Kåñëa is the linguist of all wonderful languages. He is a truthful and very pleasing speaker. He is expert in speaking, and He is a very wise, learned scholar and a genius.
2.1.25
vidagdhaç caturo dakñaù

 kåta-jïaù su-dåòha-vrataù

deça-käla-supätra-jïaù

 çästra-cakñuù çucir vaçé
vidagdhaù—expert in artistic enjoyment; caturaù—cunning; dakñaù—expert; kåta-jïaù—grateful; su-dåòha-vrataù—firmly determined; deça—of country; käla—time; su-pätra—of fitness; jïaù—a knower; çästra-cakñuù—expert in the authoritative scriptures; çuciù—very clean and neat; vaçé—self-controlled.
Kåñëa is very expert in artistic enjoyment. He is highly cunning, expert, grateful and firmly determined in His vows. He knows how to deal according to time, person and country, and He sees through the scriptures and authoritative books. He is very clean and self-controlled.
2.1.26
sthiro däntaù kñamä-çélo

 gambhéro dhåtimän samaù

vadänyo dhärmikaù çüraù

 karuëo mänya-mäna-kåt
sthiraù—steady; däntaù—having controlled senses; kñamä-çélaù—forgiving; gambhéraù—grave; dhåti-män—calm, never bereft of intelligence; samaù—equal; vadänyaù—magnanimous; dhärmikaù—religious; çüraù—chivalrous; karuëaù—kind; mänya-mäna-kåt—respectful to the respectable.
Lord Kåñëa is steady, His senses are controlled, and He is forgiving, grave and calm. He is also equal to all. Moreover, He is magnanimous, religious, chivalrous and kind. He is always respectful to respectable people.
2.1.27
dakñiëo vinayé hrémän

 çaraëägata-pälakaù

sukhé bhakta-suhåt prema-

 vaçyaù sarva-çubhaì-karaù
dakñiëaù—simple and liberal; vinayé—humble; hré-män—bashful when glorified; çaraëa-ägata-pälakaù—protector of the surrendered souls; sukhé—always happy; bhakta-suhåt—well-wisher of the devotees; prema-vaçyaù—submissive to love; sarva-çubham-karaù—all-auspicious.
Kåñëa is very simple and liberal, He is humble and bashful, and He is the protector of the surrendered souls. He is very happy, and He is always the well-wisher of His devotees. He is all-auspicious, and He is submissive to love.
2.1.28
pratäpé kértimän rakta-

 lokaù sädhu-samäçrayaù

näré-gaëa-manohäré

 sarvärädhyaù samåddhimän
pratäpé—very influential; kérti-män—famous for good works; rakta-lokaù—who is the object of the attachment of all people; sädhu-samäçrayaù—the shelter of the good and virtuous; näré-gaëa—to women; manaù-häré—attractive; sarva-ärädhyaù—worshipable by everyone; samåddhi-män—very rich.
Kåñëa is very influential and famous, and He is the object of attachment for everyone. He is the shelter of the good and the virtuous. He is attractive to the minds of women, and He is worshiped by everyone. He is very, very rich.
2.1.29
varéyän éçvaraç ceti

 guëäs tasyänukértitäù

samudrä iva païcäçad

 durvigähä harer amé
varéyän—the best; éçvaraù—the supreme controller; ca—and; iti—thus; guëäù—the transcendental qualities; tasya—of Him; anukértitäù—described; samudräù—oceans; iva—like; païcäçat—fifty; durvigähäù—difficult to penetrate fully; hareù—of the Supreme Personality of Godhead; amé—all these.
Kåñëa is the Supreme, and He is always glorified as the Supreme Lord and controller. Thus all the previously mentioned transcendental qualities are in Him. The fifty qualities of the Supreme Personality of Godhead mentioned above are as deep as an ocean. In other words, they are difficult to fully comprehend.
2.1.30
jéveñv ete vasanto pi

 bindu-bindutayä kvacit

paripürëatayä bhänti

 tatraiva puruñottame
jéveñu—in the living entities; ete—these; vasantaù—are residing; api—though; bindu-bindutayä—with a very minute quantity; kvacit—sometimes; paripürëatayä—with fullness; bhänti—are manifested; tatra—in Him; eva—certainly; puruña-uttame—in the Supreme Personality of Godhead.
These qualities are sometimes very minutely exhibited in living beings, but they are fully manifested in the Supreme Personality of Godhead.
2.1.37
atha païca-guëä ye syur

 aàçena giriçädiñu
atha—now (over and above these); païca-guëäù—five qualities; ye—which; syuù—may exist; aàçena—by part; giriça-ädiñu—in demigods like Lord Çiva.
Apart from these fifty qualities, there are five other qualities found in the Supreme Personality of Godhead that are partially present in demigods like Çiva.
2.1.38-40
sadä svarüpa-sampräptaù

 sarva-jïo nitya-nütanaù

sac-cid-änanda-sändräìgaù

 sarva-siddhi-niñevitaù
athocyante guëäù païca

 ye lakñméçädi-vartinaù

avicintya-mahä-çaktiù

 koöi-brahmäëòa-vigrahaù
avatärävalé-béjaà

 hatäri-gati-däyakaù

ätmäräma-gaëäkarñéty

 amé kåñëe kilädbhutäù
sadä—always; svarüpa-sampräptaù—situated in ones eternal nature; sarva-jïaù—omniscient; nitya-nütanaù—ever fresh; sat-cit-änanda-sändra-aìgaù—the concentrated form of eternity, knowledge and bliss; sarva-siddhi-niñevitaù—attended by all mystic perfections; atha—now; ucyante—are said; guëäù—qualities; païca—five; ye—which; lakñmé-éça—in the proprietor of the goddess of fortune; ädi—etc.; vartinaù—represented; avicintya—inconceivable; mahä-çaktiù—possessing supreme energy; koöi-brahmäëòa—consisting of innumerable universes; vigrahaù—having a body; avatära—of incarnations; ävalé—of groups; béjam—the source; hata-ari—to enemies killed by Him; gati-däyakaù—giving liberation; ätmäräma-gaëa—of those fully satisfied in themselves; äkarñé—attracting; iti—thus; amé—these; kåñëe—in Kåñëa; kila—certainly; adbhutäù—very wonderful.
These qualities are (1) the Lord is always situated in His original position, (2) He is omniscient, (3) He is always fresh and youthful, (4) He is the concentrated form of eternity, knowledge and bliss, and (5) He is the possessor of all mystic perfection. There are another five qualities, which exist in the Vaikuëöha planets in Näräyaëa, the Lord of Lakñmé. These qualities are also present in Kåñëa, but they are not present in demigods like Lord Çiva or in other living entities. These are (1) the Lord possesses inconceivable supreme power, (2) He generates innumerable universes from His body, (3) He is the original source of all incarnations, (4) He bestows salvation upon enemies He kills, and (5) He has the ability to attract exalted persons who are satisfied in themselves. Although these qualities are present in Näräyaëa, the dominating Deity of the Vaikuëöha planets, they are even more wonderfully present in Kåñëa.
2.1.41-42
sarvädbhuta-camatkära-

 lélä-kallola-väridhiù

atulya-madhura-prema-

 maëòita-priya-maëòalaù
tri-jagan-mänasäkarñi-

 muralé-kala-küjitaù

asamänordhva-rüpa-çré-

 vismäpita-caräcaraù
sarva-adbhuta-camatkära—bringing wonder to all; lélä—of pastimes; kallola—full of waves; väridhiù—an ocean; atulya-madhura-prema—with incomparable conjugal love; maëòita—decorated; priya-maëòalaù—with a circle of favorite personalities; tri-jagat—of the three worlds; mänasa-äkarñi—attracting the minds; muralé—of the flute; kala-küjitaù—the melodious vibration; asamäna-ürdhva—unequaled and unsurpassed; rüpa—by beauty; çré—and opulence; vismäpita-cara-acaraù—astonishing the moving and nonmoving living entities.
Apart from these sixty transcendental qualities, Kåñëa has an additional four transcendental qualities, which are not manifested even in the personality of Näräyaëa. These are: (1) Kåñëa is like an ocean filled with waves of pastimes that evoke wonder within everyone in the three worlds. (2) In His activities of conjugal love, He is always surrounded by His dear devotees who possess unequaled love for Him. (3) He attracts the minds of all three worlds with the melodious vibration of His flute. (4) His personal beauty and opulence are beyond compare. No one is equal to Him, and no one is greater than Him. Thus the Personality of Godhead astonishes all living entities, both moving and nonmoving, within the three worlds. He is so beautiful that He is called Kåñëa.
2.1.43-44
lélä premëä priyädhikyaà

 mädhuryaà veëu-rüpayoù
ity asädhäraëaà proktaà

 govindasya catuñöayam

evaà guëäç catur-bhedäç

 catuù-ñañöir udähåtäù
lélä—pastimes; premëä—with transcendental love; priya-ädhikyam—an abundance of highly elevated devotees; mädhuryam—sweetness; veëu-rüpayoù—of the flute and the beauty of Kåñëa; iti—thus; asädhäraëam—uncommon; proktam—said; govindasya—of Lord Kåñëa; catuñöayam—four special features; evam—thus; guëäù—transcendental qualities; catuù-bhedäù—having four divisions; catuù-ñañöiù—sixty-four; udähåtäù—declared.
Above Näräyaëa, Kåñëa has four specific transcendental qualities—His wonderful pastimes, an abundance of wonderful associates who are very dear to Him [like the gopés], His wonderful beauty and the wonderful vibration of His flute. Lord Kåñëa is more exalted than ordinary living beings and demigods like Lord Çiva. He is even more exalted than His personal expansion Näräyaëa. In all, the Supreme Personality of Godhead has sixty-four transcendental qualities in full.
2.1.62
vämas tämarasäkñasya.

bhuja-daëòaù sa pätu vaù

kréòä-kandukatäà yena

néto govardhano giriù
vämaù—the left; tämarasa-akñasya—of Kåñëa, who has eyes like lotus petals; bhuja-daëòaù—arm; saù—that; pätu—let it protect; vaù—all of you; kréòä-kandukatäm—being like a toy; yena—by which; nétaù—attained; govardhanaù—named Govardhana; giriù—the hill.
Çré Caitanya Mahäprabhu said, May the left arm of Çré Kåñëa, whose eyes are like the petals of a lotus flower, always protect you. With His left arm He raised Govardhana Hill as if it were a toy.
2.1.63
vayaso vividhatve pi

 sarva-bhakti-rasäçrayaù

dharmé kiçora evätra

 nitya-lélä-viläsavän
vayasaù—of age; vividhatve—in varieties; api—although; sarva—of all kinds; bhakti-rasa-äçrayaù—the shelter of devotional service; dharmé—whose constitutional nature; kiçoraù—in the age before youth; eva—certainly; atra—in this; nitya-lélä—of eternal pastimes; viläsa-vän—the supreme enjoyer.
The Supreme Personality of Godhead is eternally enjoying Himself, and He is the shelter of all kinds of devotional service. Although His ages are various, His age known as kiçora [pre-youth] is best of all.
2.1.103
taà nirvyäjaà bhaja guëa-nidhe pävanaà pävanänäà

 çraddhä-rajyan-matir atitaräm uttamaù-çloka-maulim

prodyann antaù-karaëa-kuhare hanta yan-näma-bhänor

 äbhäso pi kñapayati mahä-pätaka-dhvänta-räçim
tam—Him; nirvyäjam—without duplicity; bhaja—worship; guëa-nidhe—O reservoir of all good qualities; pävanam—purifier; pävanänäm—of all other purifiers; çraddhä—with faith; rajyan—being enlivened; matiù—mind; atitaräm—exceedingly; uttamaù-çloka-maulim—the best of the personalities who are worshiped by choice poetry or who are transcendental to all material positions; prodyan—manifesting; antaù-karaëa-kuhare—in the core of the heart; hanta—alas; yat-näma—whose holy name; bhänoù—of the sun; äbhäsaù—slight appearance; api—even; kñapayati—eradicates; mahä-pätaka—the resultant actions of greatly sinful activities; dhvänta—of ignorance; räçim—the mass.
O reservoir of all good qualities, just worship Çré Kåñëa, the purifier of all purifiers, the most exalted of the personalities worshiped by choice poetry. Worship Him with a faithful, unflinching mind, without duplicity and in a highly elevated manner. Thus worship the Lord, whose name is like the sun, for just as a slight appearance of the sun dissipates the darkness of night, so a slight appearance of the holy name of Kåñëa can drive away all the darkness of ignorance that arises in the heart due to greatly sinful activities performed in previous lives.
2.1.119
väcä sücita-çarvaré-rati-kalä-prägalbhyayä rädhikäà

vréòä-kuïcita-locanäà viracayann agre sakhénäm asau

tad-vakñoruha-citra-keli-makaré-päëòitya-päraà gataù

kaiçoraà saphalé-karoti kalayan kuïje vihäraà hariù
väcä—by speech; sücita—revealing; çarvaré—of the night; rati—in amorous pastimes; kalä—of the portion; prägalbhyayä—the importance; rädhikäm—Çrématé Rädhäräëé; vréòä—from shame; kuïcita-locanäm—having Her eyes closed; viracayan—making; agre—before; sakhénäm—Her friends; asau—that one; tat—of Her; vakñaù-ruha—on the breasts; citra-keli—with variegated pastimes; makaré—in drawing dolphins; päëòitya—of cleverness; päram—the limit; gataù—who reached; kaiçoram—adolescence; sa-phalé-karoti—makes successful; kalayan—performing; kuïje—in the bushes; vihäram—pastimes; hariù—the Supreme Personality of Godhead.
Thus Lord Çré Kåñëa spoke of the sexual activities of the previous night. In this way He made Çrématé Rädhäräëé close Her eyes out of shyness. Taking this opportunity, Çré Kåñëa painted various types of dolphins on Her breasts. Thus He became a very expert artist for all the gopés. During such pastimes, the Lord enjoyed the fulfillment of His youth.
2.1.138
bhåtyasya paçyati gurün api näparädhän

 seväà manäg api kåtäà bahudhäbhyupaiti

äviñkaroti piçuneñv api näbhyasüyäà

 çélena nirmala-matiù puruñottamo yam
bhåtyasya—of the servant; paçyati—He sees; gurün—very great; api—although; na—not; aparädhän—the offenses; seväm—service; manäk api—however small; kåtäm—performed; bahudhä—as great; abhyupaiti—accepts; äviñkaroti—manifests; piçuneñu—on the enemies; api—also; na—not; abhyasüyäm—envy; çélena—by gentle behavior; nirmala-matiù—naturally clean-minded; puruña-uttamaù—the Supreme Personality of Godhead, the best of all personalities; ayam—this.
The Supreme Personality of Godhead, who is known as Puruñottama, the greatest of all persons, has a pure mind. He is so gentle that even if His servant is implicated in a great offense, He does not take it very seriously. Indeed, if His servant renders some small service, the Lord accepts it as being very great. Even if an envious person blasphemes the Lord, the Lord never manifests anger against him. Such are His great qualities.
2.1.173
cintämaëiç caraëa-bhüñaëam aìganänäà

 çåìgära-puñpa-taravas taravaù suräëäm

våndävane vraja-dhanaà nanu käma-dhenu-

 våndäni ceti sukha-sindhur aho vibhütiù
cintämaëiù—transcendental touchstone; caraëa—of the lotus feet; bhüñaëam—the ornament; aìganänäm—of all the women of Våndävana; çåìgära—for dressing; puñpa-taravaù—the flower trees; taravaù suräëäm—the trees of the demigods (desire trees); våndävane—at Våndävana; vraja-dhanam—the special wealth of the inhabitants of Vraja; nanu—certainly; käma-dhenu—of käma-dhenu cows that can deliver unlimited milk; våndäni—groups; ca—and; iti—thus; sukha-sindhuù—the ocean of happiness; aho—oh, how much; vibhütiù—opulence.
The anklets on the damsels of Vraja-bhümi are made of cintämaëi stone. The trees are wish-fulfilling trees, and they produce flowers with which the gopés decorate themselves. There are also wish-fulfilling cows [käma-dhenus], which deliver unlimited quantities of milk. These cows constitute the wealth of Våndävana. Thus Våndävanas opulence is blissfully exhibited.
2.1.221
hariù pürëatamaù pürëa-

 taraù pürëa iti tridhä

çreñöha-madhyädibhiù çabdair

 näöye yaù paripaöhyate
hariù—the Supreme Personality of Godhead; pürëa-tamaù—most complete; pürëa-taraù—more complete; pürëaù—complete; iti—thus; tridhä—three stages; çreñöha—best; madhya-ädibhiù—middle, etc.; çabdaiù—by the words; näöye—in books on dramatics; yaù—who; paripaöhyate—is proclaimed.
This is stated in the dramatic literatures as perfect, more perfect and most perfect. Thus Lord Kåñëa manifests Himself in three ways—perfect, more perfect and most perfect.
2.1.222
prakäçitäkhila-guëaù

 småtaù pürëatamo budhaiù

asarva-vyaïjakaù pürëa-

 taraù pürëo lpa-darçakaù
prakäçita-akhila-guëaù—having all transcendental qualities manifested; småtaù—is understood; pürëa-tamaù—most perfect; budhaiù—by learned scholars; asarva-vyaïjakaù—having qualities not fully manifested; pürëa-taraù—more perfect; pürëaù—perfect; alpa-darçakaù—still less fully manifested.
When the Supreme Personality of Godhead does not manifest all His transcendental qualities, He is called complete. When all the qualities are manifested, but not fully, He is called more complete. When He manifests all His qualities in fullness, He is called most complete. This is the version of all learned scholars in the devotional science.
2.1.223
kåñëasya pürëatamatä

 vyaktäbhüd gokuläntare

pürëatä pürëataratä

 dvärakä-mathurädiñu
kåñëasya—of Lord Kåñëa; pürëa-tamatä—being most perfect; vyaktä—manifested; abhüt—became; gokula-antare—in the domain of Gokula Våndävana; pürëatä—completeness; pürëa-taratä—more completeness; dvärakä—in Dvärakä; mathurä-ädiñu—and Mathurä, and so on.
The most complete qualities of Kåñëa are manifested within Våndävana, and His complete and more complete qualities are manifested in Dvärakä and Mathurä.
2.1.230
vidagdho nava-täruëyaù

parihäsa-viçäradaù

niçcinto dhéra-lalitaù

syät präyaù preyasé-vaçaù
vidagdhaù—clever; nava-täruëyaù—always freshly youthful; parihäsa—in joking; viçäradaù—expert; niçcintaù—without anxiety; dhéra-lalitaù—a hero in loving affairs; syät—is; präyaù—almost always; preyasé-vaçaù—one who keeps His girlfriends subjugated.
A person who is very cunning and always youthful, expert in joking and without anxiety, and who can keep his girlfriends always subjugated, is called dhéra-lalita.
2.1.231
väcä sücita-çarvaré-rati-kalä-prägalbhyayä rädhikäà

vréòä-kuïcita-locanäà viracayann agre sakhénäm asau

tad-vakño-ruha-citra-keli-makaré-päëòitya-päraà gataù

kaiçoraà saphalé-karoti kalayan kuïje vihäraà hariù
väcä—by speech; sücita—revealing; çarvaré—of the night; rati—in amorous pastimes; kalä—of the portion; prägalbhyayä—the importance; rädhikäm—Çrématé Rädhäräëé; vréòä—from shame; kuïcita-locanäm—having Her eyes closed; viracayan—making; agre—before; sakhénäm—Her friends; asau—that one; tat—of Her; vakñaù-ruha—on the breasts; citra-keli—with variegated pastimes; makaré—in drawing dolphins; päëòitya—of cleverness; päram—the limit; gataù—who reached; kaiçoram—adolescence; sa-phalé-karoti—makes successful; kalayan—performing; kuïje—in the bushes; vihäram—pastimes; hariù—the Supreme Personality of Godhead.
Lord Kåñëa made Çrématé Rädhäräëé close Her eyes in shame before Her friends by His words relating Their amorous activities on the previous night. Then He showed the highest limit of cleverness in drawing pictures of dolphins in various playful sports on Her breasts. In this way Lord Hari made His youth successful by performing pastimes in the bushes with Çré Rädhä and Her friends.
2.1.276
utpanna-ratayaù samyaì

nairvighnyam anupägatäù

kåñëa säkñät kåtau yogyäù

sädhakäù parikérttitäù
“One in whose heart rati (bhäva) toward Çré Kåñëa has already manifested, who has become qualified to perceive the direct manifestation of the Lord, but who has not yet obtained complete freedom from all obstacles, is called a sädhaka-bhakta.”
2.1.280
avijïätäkhila kleçäù

sadä kåñëäçrita kriyäù

siddhäù syuù santata prema

saukhyäsväda paräyaëäù
“One who is always fully immersed in activities related to Çré Kåñëa, who is completely unacquainted with impediments (vighna) or material distress (kleça), and who incessantly tastes the bliss of premais called a siddha-bhakta.”
2.1.290
ätma-koöi-guëaà kåñëe premäëaà paramaà gatäù

nityänanda-guëäù sarve nitya-siddhä mukundavat
“All the eternally perfected devotees have eternal and blissful qualities just like Lord Mukunda.  Their supreme love for Kåñëa is millions and millions of times more than their love for their own self or body.”
2.1.291-292
atha brahmädi devänäà tathä prärthanayä bhuvaù

ägato’haà gaëäù sarve jätäste ‘pi mayä saha
ete hi yädaväù sarve mad-gaëä eva bhämini 

sarvadä mat-priyä devi mat-tulya-guëaçälinaù
Çré Kåñëa said to Çré Satyabhämä devé: O passionate woman, in response to the prayers of Brahmä, the demigods, and the earth personified, I have descended, and all My associates have appeared along with Me.  O Devé, all these Yädavas are My associates.  They are very dear to Me and I am also  dear to them.  They possess qualities just like Mine.
2.1.293
aho bhägyam aho bhägyaà nanda gopa vrajaukasäm

yan-mitraà paramänandaà pürëaà brahma sanätanam
How fortunate! How fortunate indeed are the Vrajaväsés like Nanda Mahäräja, the gopas, and even the birds and beasts situated in Vraja, for the complete Absolute Truth and the personification of divine bliss is their eternal friend.
2.1.294
dustyajaç cänurägo ‘smin sarveñäà no brajaukasäm

nanda! te tanaye ‘smäsu tasyäpy autpattikaù katham
(When Çré Kåñëa raised Govardhana Hill, the elderly gopas became astonished, and, approaching Çré Nanda Mahäräja, they inquired in the following way:) O Nanda! How is it that all of us Vrajaväsés have irrepressible love toward your son and He also has natural inborn love toward us?
2.1.295
sanätanaà mitram iti tasyapy autpattikaù katham

sneho ‘smäsviti caiteñäà nitya preñöha tvam ägatam
By saying the words sanätana mitra (eternal friend), and the phrase “Why does He have natural inborn love toward us?” it is established that the Vrajaväsés are eternally dear to Çré Kåñëa.
2.1.296
ityataù kathitä nitya priyä yädava ballaväù

eñäà laukikavac ceñöä lélä muraripor iva
For this reason the Yädavas and the gopas of Vraja are said to be eternally dear (to the Lord).  Just as the pastimes of Muräri, although fully transcendenal, appear just like ordinary worldly acitivities, the activities of the Yädavas and the gopas, although completely spiritual, resemble worldly activities.
2.1.297-298
yathä saumitri bharatau yathä saìkarñaëädayaù

tathä tenaiva jäyante nija-lokädy adåcchayä

punastenaiva gacchanti tat-padaà çäçvataà param

na karma bandhanaà janma vaiñëavänäà ca vidyate
In the Uttara-khaëòa of the Padma Puräëa it is described that just as Çré Lakñmaëa, Bharata, Saìkarñaëa, and others appeared along with the Supreme Lord, similarly the Yädavas and Vraja-gopas, by their own free will appeared along with Çré Kåñëa from the eternal abode.  When the Lord returned to His eternal abode, His associates all accompanied Him.  Therefore, the Vaiñëavas do not take birth due to the bondage of karma or due to the influence of previously accumulated material reactions (prärabdha).
2.1.301
uddépanäs tu te proktä bhävam uddépayanti ye

te tu çré-kåñëa-candrasya guëäç ceñöäù prasädhanam
Those things which awaken ecstatic love are called uddépana. Mainly this awakening is made possible by the qualities and activities of Kåñëa, as well as by His mode of decoration and the way His hair is arranged.
2.1.302
smitäìga-saurabhe vaàça-çåìga-nüpura-kambavaù

padäìka-kñetra-tulasé-bhakta-tad-väsarädayaù
Kåñëas smile, the fragrance of His transcendental body, His flute, bugle, ankle bells and conchshell, the marks on His feet, His place of residence, His favorite plant [tulasé], His devotees, and the observance of fasts and vows connected to His devotion all awaken the symptoms of ecstatic love.
2.2.1
anubhäväs tu citta-stha-bhävänäm avabodhakäù

te bahir vikriyä präyäù proktä udbhäsvaräkhyayä
The many external ecstatic symptoms, or bodily transformations which indicate ecstatic emotions in the mind and which are also called udbhäsvara, are the anubhävas, or subordinate ecstatic expressions of love.
2.3.1
kåñëa sambandhibhiù säkñät kiïcid vä vyavadhänataù

bhävaiç cittam ihäkräntaà sattvam ity ucyate budhaiù
When the heart is overwhelmed by any of the five primary sentiments ( mukhya-rati) in relationship with Çré Kåñëa of däsya, sakhya, and so on, stimulated by direct contact with Him, or when the heart is overwhelmed by the seven secondary sentiments (gauëa-rati) of laughter, tragedy, and so on, induced by a circumstance in which Kåñëa is somewhat apart, learned scholars called this condition sattva. The bhävas or spiritual emotions arising strictly from sattva are known as sättvika-bhävas.
2.3.54
govinda-prekñaëäkñepi-

bäñpa-püräbhivarñiëam

uccair anindad änandam

aravinda-vilocanä
govinda—of Lord Govinda; prekñaëa—the seeing; äkñepi—hindering; bäñpa-püra—groups of tears; abhivarñiëam—which cause to rain; uccaiù—powerfully; anindat—condemned; änandam—the bliss; aravinda-vilocanä—the lotus-eyed Rädhäräëé.
The lotus-eyed Rädhäräëé powerfully condemned the ecstatic love that caused a flow of tears that hindered Her sight of Govinda.
2.4.1-3
athocyante trayas triàçad-bhävä ye vyabhicäriëaù

viçeñeëäbhimukhyena caranti sthäyinaà prati

väg-aìga-sattva-sücyä ye jïeyäs te vyabhicäriëaù

saïcärayanti bhävasya gatià saïcäriëopi te

unmajjanti nimajjanti stäyiny amåta-väridhau

ürmi-vad vardhayanty enaà yänti tad-rüpatäà ca te
There are thirty-three transitory elements, known as vyabhicäré ecstatic emotions. They especially wander about the permanent sentiments as assistants. They are to be known by words, by different symptoms seen in the limbs and in other parts of the body, and by the peculiar conditions of the heart. Because they set in motion the progress of the permanent sentiments, they are specifically called saïcäré, or impelling principles. These impelling principles rise up and fall back in the permanent sentiments of ecstatic love like waves in an ocean of ecstasy. Consequently they are called vyabhicäré.
2.4.144
dhåtiù syät pürëatä-jïäna-

 duùkhäbhävottamäptibhiù

apräptätéta-nañöärthä-

 nabhisaàçocanädi-kåt
dhåtiù—endurance; syät—may become; pürëatä—fullness; jïäna—knowledge of the Supreme Personality of Godhead; duùkha-abhäva—the absence of misery; uttama-äptibhiù—by attainment of the highest platform of perfection; apräpta—not obtained; atéta—gone; nañöa—destroyed; artha—object, goal; anabhisaàçocana—absence of lamentation; ädi—and so on; kåt—doing.
Dhåti is the fullness felt due to the absence of misery and the attainment of knowledge of the Supreme Lord and pure love for Him. The lamentation that accrues from not obtaining a goal or from losing something already attained does not affect this completeness.
2.5.1
aviruddhän viruddhäàç ca bhävän yo vaçatäà nayan

su-räjeva viräjeta sa sthäyé bhäva ucyate

sthäyé bhävo tra sa proktaù çré-kåñëa-viñayä ratiù
These moods (bhävas) bring under control the favorable ecstasies (such as laughing) and unfavorable ecstasies (such as anger). When these moods continue to remain as kings, they are called sthäyi-bhäva, or permanent ecstasies. Continuous ecstatic love for Kåñëa is called permanent ecstasy.
2.5.16
mänase nirvikalpatvaà

 çama ity abhidhéyate
When one is completely free from all doubts and material attachments, he attains the neutral position, called çänta.
2.5.27
svasmäd bhavanti ye nyünäs te nugrähyä harer matäù

ärädhyatvätmikä teñäà ratiù prétir itéritä

taträsakti-kåd anyatra préti-saàhäriëé hy asau
When the Supreme Lord in His localized aspect is appreciated and a great devotee understands his subordinate position, not only does he surrender to the Supreme Personality of Godhead, but, due to his subordinate position, he wishes to render some service and thus become favored by the Supreme Personality of Godhead.
2.5.30
ye syus tulyä mukundasya te sakhäyaù satäà matäù

sämyäd viçrambha-rüpaiñäà ratiù sakhyam ihocyate
According to the opinion of advanced devotees and learned scholars, a devotee in sakhya-rati feels equal to the Supreme Personality of Godhead. This is a relationship in friendship. Due to having a friendly relationship with the Lord, not only is one free from material attachment, but one believes in equal dealings with the Supreme Personality of Godhead. This is called sakhya-rati.
2.5.33
guravo ye harer asya te püjyä iti viçrutäù

anugraha-mayé teñäà ratir vätsalyam ucyate

idaà lälana-bhavyäçéç cibuka-sparçanädi-kåt
When a living entity is situated on the platform of vätsalya-rati, he thinks of the Supreme Personality of Godhead in His childhood feature. In this feature, the Lord has to be protected by the devotee, and at this time the devotee takes the position of being worshiped by the Supreme Personality of Godhead. These feelings of parental love are called vätsalya-rati.
2.5.36
mitho harer mågäkñyäç ca sambhogasyädi-käraëam

madhuräpara-paryäyä priyatäkhyoditä ratiù

asyäà kaöäkña-bhrü-kñepa-priya-väëé-smitädayaù
Madhura-rati, the conjugal relationship experienced between the Supreme Personality of Godhead and the young damsels of Vrajabhümi, continuously exists in eight kinds of remembrances. This intimate relationship brought about by conjugal love produces movements of the eyebrows, glancing, sweet words and exchanges of joking words.
2.5.38
yathottaram asau sväda-

viçeñolläsamayy api

ratir väsanayä svädvé

bhäsate käpi kasyacit
yathä-uttaram—one after another; asau—that; sväda-viçeña—of particular tastes; ulläsa-mayé—consisting of the increase; api—although; ratiù—love; väsanayä—by the different desire; svädvé—sweet; bhäsate—exists; kä api—any; kasyacit—of someone (the devotee).

Increasing love is experienced in various tastes, one above another. But that love which has the highest taste in the gradual succession of desire manifests itself in the form of conjugal love.
2.5.93
acintyäù khalu ye bhävä

na täàs tarkeëa yojayet

prakåtibhyaù paraà yac ca

tad acintyasya lakñaëam
acintyäù—inconceivable; khalu—certainly; ye—those; bhäväù—subject matters; na—not; tän—them; tarkeëa—by argument; yojayet—one may understand; prakåtibhyaù—to material nature; param—transcendental; yat—that which; ca—and; tat—that; acintyasya—of the inconceivable; lakñaëam—a symptom.
Anything transcendental to material nature is called inconceivable, whereas arguments are all mundane. Since mundane arguments cannot touch transcendental subject matters, one should not try to understand transcendental subjects through mundane arguments.
2.5.116
häsyo dbhutas tathä véraù

 karuëo raudra ity api

bhayänakaù sa-bébhatsa

 iti gauëaç ca saptadhä
häsyaù—laughter; adbhutaù—wonder; tathä—then; véraù—chivalry; karuëaù—compassion; raudraù—anger; iti—thus; api—also; bhayänakaù—fear; saù—along with; bébhatsaù—disaster; iti—thus; gauëaù—indirect; ca—also; saptadhä—seven kinds.
Besides the five direct mellows, there are seven indirect mellows, known as laughter, wonder, chivalry, compassion, anger, disaster and fear.
2.5.131
sarvathaiva durüho yam

 abhaktair bhagavad-rasaù

tat pädämbuja-sarvasvair

 bhaktair evänurasyate
sarvathä—in all respects; eva—certainly; durühaù—difficult to be understood; ayam—this; abhaktaiù—by nondevotees; bhagavat-rasaù—the exchange of transcendental mellows with the Supreme Personality of Godhead; tat—that; päda-ambuja-sarva-svaiù—whose all in all is the lotus feet; bhaktaiù—by devotees; eva—certainly; anurasyate—is relished.
Nondevotees cannot understand the exchange of transcendental mellows between the devotees and the Lord. In all respects, this is very difficult to understand, but one who has dedicated everything to the lotus feet of Kåñëa can taste the transcendental mellows.
2.5.132
vyatéty bhävanävartma yaç camatkära bhära bhüù

hådi sattvojjvale väòhaà svadate sa raso mattaù
That which has an extraordinary taste and is experienced only in the heart which is illuminated by çuddha-sattva or the appearance of the sthäyébhäva is called rasa. The experience of rasa is far more intense than that of rati and for this reason when rasa is experienced, it bypasses the individual perception of vibhäva, vyabhicäré-bhäva and so on.
2.5.133
bhävanäyäù pade yas tu budhenänanya-budhinä

bhävyate gäòha saàskäraiç citte bhävaù sa kathyate
That which is contemplated by means of profound impressions (saàskäras) by enlightened devotees whose intelligence is fully resolute and whose hearts are fit for the perception of vibhäva, vyabhicäré-bhäva, and so on, is called bhäva.
3.1.4-6
vakñyamäëair vibhävädyaiù çaminäà svädyatäà gataù

sthäyé çänti-ratir dhéraiù çänta-bhakti-rasaù småtaù

präyaù sva-sukha-jätéyaà sukhaà syäd atra yoginäm

kintv ätma-saukhyam aghanaà ghanaà tv éça-mayaà sukham

taträpéça-svarüpänubhavasyaivoru-hetutä

däsädi-van-mano-jïätva-léläder na tathä matä
When çänta-rati (neutral attraction) exists continuously and is mixed with ecstatic emotion, and when the devotee relishes that neutral position, it is called çänta-bhakti-rasa. Çänta-bhakti-rasa devotees generally relish the impersonal feature of the Supreme Personality of Godhead. Since their taste of transcendental bliss is incomplete, it is called aghana, or not concentrated. A comparison is made between ordinary milk and concentrated milk. When the same devotee goes beyond the impersonal and tastes the service of the Supreme Personality of Godhead in His original form as sac-cid-änanda-vigraha (His transcendental, blissful body, complete in knowledge and eternity), the taste is called concentrated (ghana) transcendental bliss. Sometimes the devotees in çänta-rasa relish transcendental bliss after meeting the Supreme Personality of Godhead, but this is not comparable to the transcendental bliss relished by the devotees situated in däsya-rasa, the transcendental mellow in which one renders service to the Supreme Personality of Godhead.
3.1.34
asmin sukha-ghana-mürtau

 param-ätmani våñëi-pattane sphurati

ätmärämatayä me

 våthä gato bata ciraà kälaù
asmin—when this; sukha-ghana-mürtau—form of complete happiness; parama-ätmani—the Supreme Person; våñëi-pattane—in Dvärakä-dhäma; sphurati—exists; ätmärämatayä—by the process of cultivating Brahman realization; me—my; våthä—uselessly; gataù—wasted; bata—alas, what can I say; ciram—for a long time; kälaù—time.
In this Dvärakä-dhäma, I am being attracted by the Supreme Personality of Godhead, Kåñëa, who is personified spiritual bliss. Simply by seeing Him, I am feeling great happiness. Oh, I have wasted so much time trying to become self-realized through impersonal cultivation. This is a cause for lamentation!
3.1.44
advaita-véthé-pathikair upäsyäù

svänanda-siàhäsana-labdha-dékñäù

çaöhena kenäpi vayaà haöhena

däsé-kåtä gopa-vadhü-viöena
advaita-véthé—of the path of monism; pathikaiù—by the wanderers; upäsyäù—worshipable; sva-änanda—of self-realization; siàha-äsana—on the throne; labdha-dékñäù—being initiated; çaöhena—by a cheater; kena-api—some; vayam—I; haöhena—by force; däsé-kåtä—made into a maidservant; gopa-vadhü-viöena—by a boy engaged in joking with the gopés.
Brahmänanda Bhäraté concluded, Although I was worshiped by those on the path of monism and initiated into self-realization through the yoga system, I have nonetheless been forcibly turned into a maidservant by some cunning boy who is always joking with the gopés.
3.1.47
çamo man-niñöhatä buddher

 iti çré-bhagavad-vacaù

tan-niñöhä durghaöä buddher

 etäà çänta-ratià vinä
çamaù—equality or neutrality; mat-niñöhatä—being fixed in My lotus feet; buddheù—of the intelligence; iti—thus; çré-bhagavat-vacaù—words of the Supreme Personality of Godhead; tat-niñöhä—attachment or attraction for Him; durghaöä—very difficult to achieve; buddheù—of intelligence; etäm—thus; çänta-ratim—attachment on the platform of çänta-rasa; vinä—without.
These are the words of the Supreme Personality of Godhead: When ones intelligence is fully attached to My lotus feet but one does not render practical service, one has attained the stage called çänta-rati, or çama. Without çänta-rati, attachment to Kåñëa is very difficult to achieve.
3.2.3–4
ätmocitair vibhävädyaiù prétir äsvädanéyatäm

nétä cetasi bhaktänäà préti-bhakti-raso mataù

anugrähy asya däsatväl lälyatväd apy ayaà dvidhä

bhidyate sambhrama-préto gaurava-préta ity api
When according to his desires the living entity develops love for the Supreme Personality of Godhead, this beginning stage of love is called däsya-bhakti-rasa. Däsya-bhakti-rasa is divided into two categories, called sambhrama-däsya and gaurava-däsya. In sambhrama-däsya, the devotee renders respectful service to the Supreme Personality of Godhead, but in the more advanced gaurava-däsya, his service takes the form of giving protection to the Lord.
3.2.5
däsäbhimäninäà kåñëe syät prétiù sambhramottarä

pürvavat puñyamäëo ’yaà sambhrama-préta ucyate
When sambhrama-préti toward Çré Kåñëa is nourished in the hearts of the däsya-bhaktas (those devotees who cherish the conception of being Kåñëa’s servants) by combination with vibhäva and the other elements, it is called sambhrama-préta-rasa.
3.2.22
kecid bhétäù çaraëam abhitaù saàçrayante bhavantaà-

vijïätärthäs tvad-anubhavataù präsya kecin mumukñäm

çrävaà çrävaà tava navanaväà mädhuréà sädhu-våndäd

våndäraëyotsava! kila vayaà deva! sevemahi tväm
(A sädhaka-bhakta possessing the innate characteristic of däsyarati spoke as follows) – “O festival of Våndävana (one who gives pleasure to Våndävana)! O Lord! Some persons, being very fearful, have taken complete shelter of You, knowing You to be their protector. Other persons, having realized You, have become acquainted with the supreme truth. Thus they have given up their desire for mokña and taken refuge of You. Whereas, we are devotedly engaged in Your service, having heard again and again from the mouths of saintly devotees the everfresh and sweet narrations about You.”
3.2.35
kämädénäà kati na katidhä pälitä durnideçäs

 teñäà jätä mayi na karuëä na trapä nopaçäntiù

utsåjyaitän atha yadu-pate sämprataà labdha-buddhis

 tväm äyätaù çaraëam abhayaà mäà niyuìkñvätma-däsye
käma-ädénäm—of my masters such as lust, anger, greed, illusion and envy; kati—how many; na—not; katidhä—in how many ways; pälitäù—obeyed; duù-nideçäù—undesirable orders; teñäm—of them; jätä—generated; mayi—unto me; na—not; karuëä—mercy; na—not; trapä—shame; na—not; upaçäntiù—desire to cease; utsåjya—giving up; etän—all these; atha—herewith; yadu-pate—O best of the Yadu dynasty; sämpratam—now; labdha-buddhiù—having awakened intelligence; tväm—You; äyätaù—approached; çaraëam—who are the shelter; abhayam—fearless; mäm—me; niyuìkñva—please engage; ätma-däsye—in Your personal service.
O my Lord, there is no limit to the unwanted orders of lusty desires. Although I have rendered these desires so much service, they have not shown any mercy to me. I have not been ashamed to serve them, nor have I even desired to give them up. O my Lord, O head of the Yadu dynasty, recently, however, my intelligence has been awakened, and now I am giving them up. Due to transcendental intelligence, I now refuse to obey the unwanted orders of these desires, and I now come to You to surrender myself at Your fearless lotus feet. Kindly engage me in Your personal service and save me.
3.2.49 
kåñëe ’sya preyasévarge däsädau ca yathäyatham

yaù prétià tanute bhaktaù sa dhurya iti kérttate
Those devotees who extend appropriate love and affection toward Çré Kåñëa, the lovers of Çré Kåñëa ( kåñëa-preyasés), and the servants of Çré Kåñëa are called dhurya-bhaktas.
3.2.50
devaù sevyatayä yathä sphurati me devyas tathäsya priyäù

sarvaù präëa-samänatäà pracinute tad bhakti bhäjäà gaëaù

småtvä sähasikaà vibhemi tad ahaà bhaktäbhimänonnataà

prétià tat praëate khare ’py avidadhad yaù svästhyam älambate
Just as Çré Kåñëadeva is fit to be served by us, so are His beloveds. Similarly, the devotees of Kåñëa are as dear to us as life. But I fear even to remember those arrogant persons who due to the pride of considering themselves as devotees spend their time happily without offering love to the less intelligent who are, nonetheless, fully surrendered to Kåñëa.
3.2.51
äçritya preyasém asya näti seväparo ’pi yaù

tasya prasäda-pätraà syän mukhyaà dhéraù sa ucyate
Those devotees who have taken shelter of one of the preyasés of Çré Kåñëa, and are a principle object of Kåñëa’s affection even though they are not overly absorbed in service, are known as dhéra-bhaktas.
3.2.52
kamapi påthag anuccair näcarämi prayatnaà-

yadukula-kamalärka! tvat-prasädaçriye ’pi

samajani nanu devyäù pärijätärcitäyäù

parijana nikhiläntaùpätiné me yadäkhyä
O Kåñëa! You are the sun that causes the lotus flower of the Yadu dynasty to bloom. I have not made even the slightest endeavor to obtain the treasure of Your mercy. Nonetheless, I am renowned as one of the attendants of Satyabhämä whom You worshiped by the Pärijäta tree.
3.2.54
pralamba-ripur éçvaro bhavatu kä kåtis tena me

kumära makaradhvajäd-api na kiïcid äste phalam

kim anyad aham uddhataù prabhu-kåpä-kaöäkña-çriyä

priyä-pariñad-agrimäà na gaëayämi bhämäm api
No doubt, Çré Baladeva, the enemy of Pralambha, is the Supreme Éçvara – but of what use is that to me? I have nothing to gain even from Pradyumna who bears the flag of makara (a

dolphin or shark). Then what to speak of others. Having obtained the wealth of the merciful sidelong glance of Lord Çré Kåñëa, I have become so haughty that I take no consideration even of Satya-bhämä, the foremost among the lovers of Çré Kåñëa.
3.2.62
aìga-stambhärambham uttuìgayantaà

premänandaà däruko näbhyanandat

kaàsäräter véjane yena säkñäd

akñodéyän antaräyo vyadhäyi
aìga—of the limbs; stambha-ärambham—the beginning of stupefaction; uttuìgayantam—which was causing him to reach; prema-änandam—the joy of love; därukaù—Däruka, the Lords chariot driver; na—not; abhyanandat—welcomed; kaàsa-aräteù—of Lord Kåñëa, the enemy of Kaàsa; véjane—in fanning with a cämara fan; yena—by which; säkñät—clearly; akñodéyän—greater; antaräyaù—obstacle; vyadhäyi—has been created.
Çré Däruka did not relish his ecstatic feelings of love, for they caused his limbs to become stunned and thus obstructed his service of fanning Lord Kåñëa.
3.2.76
sambramaù prabhutä-jïänät kampaç cetasi sädaraù

anenaikyaà gatä prétiù sambhrama prétir ucyate

eñä rase ’tra kathitä sthäyi bhävatayä budhaiù
A respectful attitude toward Çré Kåñëa, evoked by the conception of His being one’s worshipful master combined with the trembling or unsteadiness of the heart to serve Çré Kåñëa, is called sambhrama. When préti toward Çré Kåñëa attains complete identity with this sense of sambhrama, it is called sambhramapréti. According to learned scholars this sambhrama-préti is the sthäyébhäva of sambhrama-préta-rasa.
3.2.81
hräsa çaìkä-cyutä baddhamülä premeyam ucyate

asyänubhäväù kathitäs tatra vyasanitädayaù
When sambhrama-préti is very firmly rooted, there is no fear of its being diminished. This state is called prema. Distress, calamity and other symptoms which are exhibited in this state are anubhävas of prema.
3.2.84
sändraç citta-dravaà kurvan premä sneha itéryyate

kñaëikasyäpi neha syäd viçleñasya sahiñëutä
When prema is intensified and melts the heart it is called sneha. In sneha one cannot tolerate separation even for a moment.
3.2.87
snehaù sa rägo yena syät sukhaà duùkham api sphuöam

tat sambandha-lave ’py atra prétiù präëa vyayair api
That sneha by which even distress appears like happiness due to slight contact with Çré Kåñëa and by which a devotee is prepared to give up his life to please Çré Kåñëa is called räga.
3.1.93
ayoga-yogävetasya

 prabhedau kathitäv ubhau
In the mellows of bhakti-yoga, there are two stages—ayoga and yoga.
3.2.94
saìgäbhävo harer dhérair ayoga iti kathyate

ayoge tvan-manaskatvaà tad-guëädy-anusandhayaù

tat-präpty-upäya-cintädyäù sarveñäà kathitäù kriyäù
Learned scholars in the science of bhakti-yoga say that when there is an absence of association with the Supreme Personality of Godhead, separation takes place. In the stage of ayoga (separation), the mind is filled with Kåñëa consciousness and is fully absorbed in thoughts of Kåñëa. In that stage, the devotee searches out the transcendental qualities of the Supreme Personality of Godhead. It is said that in that stage of separation, all the devotees in the different mellows are always active in thinking of ways to attain Kåñëas association.
3.2.95
utkaëöhitaà viyogaç cety

 ayogo pi dvidhocyate
Thus ayoga has two divisions—longing and separation.
3.2.129
kåñëena saìgamo yas tu

 sa yoga iti kértyate

yogo pi kathitaù siddhis

 tuñöiù sthitir iti tridhä
When one meets Kåñëa directly, that is called yoga. Yoga (connection) is of three types—success, satisfaction and permanence.
3.2.144
lälyäbhimäninäà kåñëe syät prétir gauravottarä

sä vibhävädibhiù puñöä gaurava-prétir ucyate
Préti or affection for Kåñëa which is found in the sons of Kåñëa, who cherish the conception of being brought up by Him, or those who consider themselves as younger brothers and so on is called gauravottarä-préti (affection characterised by the reverence one has toward an elder). When this type of préti (or in other words, kåñëa-rati) is nourished by the corresponding elements of vibhäva, anubhäva, sättvika-bhäva and vyabhicärébhäva, it is called gaurava-préta-rasa.
3.2.166-167
gaurava-préta-rasa has been described as follows:

deha sambandhitämänäd gurudhér atra gauravam

tanmayé lälake prétir gaurava prétir ucyate

sthäyi bhävo ’tra sä caiñäm ämülät svayam ucchritä

kaïcid viçeñam äpannä premeti sneha ity api

räga ity ucyate cätra gaurava prétir eva sä
The veneration that arises toward an elder due to bodily relationship is called gaurava. In gaurava one has the conception of belonging to someone and one thinks, “He is my parent, elder or maintainer.” Préti or affection toward Kåñëa which is characterized by this type of veneration is called gaurava-préti. This gaurava-préti, manifesting itself in the heart of the devotee and then pervading his heart, is the sthäyébhäva of gaurava-préta-rasa. When gaurava-préti is augmented and attains a particular state, it is called prema. When prema is further augmented it attains the state of sneha, and when sneha is enhanced it attains the state of räga.
3.3.1
sthäyi-bhävo vibhävädyaiù sakhyam ätmocitair iha

nétaç citte satäà puñöià rasaù preyän udéryate
According to ones original consciousness, ecstatic emotions may be exhibited as continuously existing in fraternity. When this stage of Kåñëa consciousness is mature, it is called preyo-rasa or sakhya-bhakti-rasa.
3.3.8
rüpa veña guëadyais tu samäù samyag ayantritäù

viçrambha sambhåtätmäno vayasyäs tasya kérttitäù
Those who are identical to Çré Kåñëa in terms of form, qualities and dress, who are completely devoid of the constraints that are found in the servants, and who are possessed of deep faith in Kåñëa imbued with intimacy are known as vayasyas (friends).
3.3.16
kñaëädarçanato dénäù sadä saha-vihäriëaù

tad-ekajévitäù proktä vayasyä vrajaväsinaù

ataù sarva vayasyeñu pradhänatvaà bhajanty amé
Those who become perturbed when Kåñëa leaves their sight for even a moment, who always play with Kåñëa, and who hold Kåñëa as dear as life are the Vrajaväsé vayasyas. For these reasons they are foremost among all the friends of Kåñëa.
3.3.108
präptäyäà sambhramädénäà yogyatäyäm api sphuöam

tad gandhenäpy asaàspåñöä ratiù praëaya ucyate
When there is a very distinct presence of elements which would invoke a reverential attitude and yet one’s rati is not even slightly influenced by such feelings, it is known as praëaya.
3.4.1
vibhävädyais tu vätsalyaà sthäyé puñöim upägataù

eña vatsala-nämätra prokto bhakti-raso budhaiù
When eternally existing love of Godhead transforms into parental love and is mixed with corresponding emotions, that stage of spiritual existence is described by learned devotees as vätsalya-bhakti-rasa.
3.5.1
ätmocitair vibhävädyaiù puñöià nétä satäà hådi

madhuräkhyo bhaved bhakti-raso sau madhurä ratiù
If in accordance with ones own natural development in Kåñëa consciousness ones attraction leans toward conjugal love within the heart, that is called attachment in conjugal love, or madhura-rasa.
4.1.6
vakñyamäëair vibhävädyaiù puñöià häsa-ratir gatä

häsya-bhakti-raso näma budhair eña nigadyate
When through devotional service a laughing attachment to Kåñëa is developed, it is called häsya-bhakti-rasa by learned scholars.
4.2.6
ätmocitair vibhävädyaiù svädyatvaà bhakta-cetasi

sä vismaya-ratir nétädbhuta-bhakti-raso bhavet
When ones general attachment is fixed in wonder, it is called adbhuta-bhakti-rasa.
4.3.1
saivotsäha-ratiù sthäyé vibhävädyair nijocitaù

änéyamänä svädyatvaà véra-bhakti-raso bhavet

yuddha-däna-dayä-dharmaiç caturdhä-véra ucyate
When attachment to Kåñëa mixes with the bellicose tendency, the charitable tendency or the merciful tendency in the heart of the devotee, such devotion is called véra-bhakti-rasa.
4.4.1
ätmocitair vibhävädyair nétä puñöià satäà hådi

bhavec choka-ratir bhakti-raso hi karuëäbhidhaù
When ones devotional attitude and attachment for Kåñëa is mixed with lamentation, it is called karuëa-bhakti-rasa.
4.5.1
nétä krodha-ratiù puñöià vibhävädyair nijocitaiù

hådi bhakta-janasyäsau raudra-bhakti-raso bhavet
When devotion is mixed with anger in the heart of the devotee, the taste is called raudra-bhakti-rasa.
4.6.1
vakñyamäëair vibhävädyaiù puñöià bhaya-ratir gatä

bhayänakäbhidho bhakti-raso dhérair udéryate
When devotion is mixed with fear, it is called bhayänaka-bhakti-rasa.
4.7.1
puñöià nija-vibhävädyair jugupsä-ratir ägatä

asau bhakti-raso dhérair bébhatsäkhya itéryate
When ones attachment for Kåñëa develops in an abominable way, and the devotee enjoys it, that is called bébhatsa-bhakti-rasa.
4.9.1
pürvam evänuçiñöena vikalä rasa-lakñaëä

rasä eva rasäbhäsä rasajïair anukértitäù
A mellow temporarily appearing transcendental but contradicting mellows previously stated and lacking some of a mellows necessities is called rasäbhäsa, an overlapping mellow, by advanced devotees who know how to taste transcendental mellows.
4.9.2
syus tridhoparasäç cänurasäç cäparasäç ca te

uttamä madhyamäù proktäù kaniñöhäç cety amé kramät
Such mellows are called uparasa (submellows), anurasa (imitation transcendental mellows) and aparasa (opposing transcendental mellows). Thus the overlapping of transcendental mellows is described as being first grade, second grade or third grade.
4.9.3
präptaiù sthäyi-vibhävänubhävädyais tu virüpatäm

çäntädayo rasä eva dvädaçoparasä matäù
When the twelve mellows—such as neutrality, servitorship and friendship—are characterized by adverse sthäyi-bhäva, vibhäva and anubhäva ecstasies, they are known as uparasa, submellows.
4.9.33
bhaktädibhir vibhävädyaiù kåñëa-sambandha-varjitaiù

rasä häsyädayaù sapta çäntaç cänurasä matäù
When the seven indirect transcendental mellows and the dried-up mellow of neutrality are produced by devotees and moods not directly related to Kåñëa and devotional service in ecstatic love, they are described as anurasa, imitation mellows.
4.9.38
kåñëa-tat-pratipakñaç ced viñayäçrayatäà gatäù

häsädénäà tadä te tra präjïair aparasä matäù
If Kåñëa and the enemies who harbor feelings of opposition toward Him are respectively the object and abodes of the mellow of laughter, the resulting feelings are called aparasa, opposing mellows.
4.9.41
bhäväù sarve tadäbhäsä rasäbhäsäç ca kecana

amé prokta-rasäbhijïaiù sarve pi rasanäd rasäù
Experts in distinguishing one mellow from another sometimes accept some overlapping transcendental mellows (rasäbhäsa) as rasas due to their being pleasurable and tasteful.
